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EDITORIAL

Remembering Little Gandhis

With each day | ealize mog present from it Gandhiji, as seen in their
and moe that my work and as reflected from their style of
mahatmaship, which is a neer living. In so doing, perhaps, we may find
adornment depends on others. but some saplings from where may
have shone with the glorybloom a new Gandhi-age ready to evolve
borrowed fom my innumerable itself in this world.”

co-workers. Howeverno one Pande has analysed the life and
has done mer to add to this works of some prominent disciples of
glory than Maganlal. Gandhi, such as Maganlal Gandhi (d. 23
M. K. Gandhi : Collected workso\/ April 1928) Acharya Vinoba (1
36, PP 279-281. September  1895-15 Nov 1982),
Jayant Pande in hi Narahari Parikh (7

Gandhi and his
disciples (National
Book Trust India, 1995)
has reminded us that tr

October 1891-15 July
1957), Mahadev Desai
(1 january 1892-15
August 1957),
Kishorelal Mashru wala
(5 October 1890-9
Sept. 1952), Mirabehn
(1892-20 July 1982),
Ravishankar
Maharaj (25
February

disciples of Gandhi art
innumerable and thit
fact, in itself, is a “a
pointer to a direction for
anyone to explore th¢

treasure of the lives 0
these  peroons any’
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1884-1986), Badshah Khan,Masruwala, Laljibhai Parmar

Jiwatram Bhagwandas Purusottam Gandhi, Rukmini Bajaj,
Kripalani (1888-19 March 1982), Manibehn Patel, Prabhudas Gandhi,
Zakir Husain (February 1897-3 MayRamjibhai Bathia, Ratnaji Nagji,
1969), J.C. Kumarappa (4 January 1892 hhaganlal JadavxChampabehn Mehta,
30 January 1960) and Jugatram Dawvklanibehn Parikh, Janakidevi Bajaj,
(Sept. 1892-1985)The examples cited Tribeni behn Mehta, Ganga behn Suresh
in this book are illustrative and notJoshi, Ashabhai Patel, Binubhai Shah,
exhaustive.All of them were ardent Chhotubhai Patel, Munnalal Shah,
disciples of Gandhi. Indeed, theyRamchandra Apte, Abbas Sushal,
themselves were little Gandhis. Many ofNandalal PatelAmbalal Patel, Balkoba
them were not his blind follower§hey Bhave, Dattowa Dastane, Appa
introduced in Gandhian thoughts whaPatwardhan, S.D. Bisen, Gajanan
may be termed as parallel discourse. Mabankar Balbant Singh,Tulsi Meher

In 1972, a book entitledSabarmati Kundar Diwan, Jagadistierma, Jagrup.

Ashram Snehamilan 8&Smaram” was A valuable list of the names and
published under the auspices o&ddresses of three hundred seven
Sabarmati Ashram Surakgh Ane inmates of the Ashram has been
Smarak  Trust, Harijan Ashram, provided in the last chapter of the book.
Ahmedabad. This book contains an The inmates who lived here hailed from
introductory note oAshram CultureAs different parts of India.They were
many as forty eight eminent inmates osubsequently associated with several
the Ashram who stayed there from timeorganisations stared by Gandhi himself :
to time narrated their reminiscence ithe Majdoor Mahajan Sangh in
this book.Their names are as follows :Ahmedabad, the Charka SangHi, India
Pushpa G Nayak, Satyadebi, NeemuKhadi and village Industries Board,
bahen Seth, Nirmala Desai, Shashikantdarijan Sevak Sangh, Ndalim Sangh,
Mehta, Nayan Bhansali, MangalaHindi Pracharini Sabhachhut Nibaran
Desai, Banamala Desai, Um&amiti, Adim Jati Sevak Sangh, etc.
Agarwal, Madalasa Narayan,They were the saplings of little Gandhis
Narayan Desai, Nilkanthawho preserved and transmitted the



Gandhian legacy for posterity

Bangladesh) can boast of
An investigation and analysis of thelarge number of Gandhian
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life and works of little Gandhis are Karmayogins. Satish Chandra
integral to the study of the GandhiarDasgupta was the most well known
theory of social changeThe little figure as a GandhiaKarmayogin As
Gandhis identified themselves withearly as 1933 Gandhi described him as
Gandhi as Gandhi himself identified“a valued and well-known co-worker
with them.They identified their interests His non-violence is deep-rooted and he

with larger social interests. They

is one of the truest of men it has been my

promoted interests c%w -
others, sacrificing thei
own self-interest. Thus
they acquired a mord
power to act fearlesslyhe [~
Gandhian path 0
socialisation transforme
their relationship with thg
rest of the society “The
leadership of suc
individual transforms the

Satish Chandra

entire power structure of
the society in question. Gandhian
movement created exemplary
individuals who provided leadership at
all levels of society”. (TK. N. Unnithan.
Change withoutViolence : Gandhian
Theory of SocialChange Shri Jamnalal
Bajaj Institute of 8udies in Ahimsa.
Monograph-5. GujratVidyapith, 1987,
pp. 62-63).

Bengal (both West Bengal and

— good fortune to meetThe
citation in connection with
| the award of Jamnalal
| Bajaj Award for the year
1978 evaluates his works in
golden letters :

A true disciple of Mahatma
Gandhi, a  venerable
pioneer in the field of rural
reconstruction, and an
outstanding research

scientist, Satish Chandra
Das Gupta represents the
commingling of the streams of
Science and Satyagraha. By
choosing Sri Satish Chandra
Dasgupta for the Jamnalal Bajaj
Award for pioneering research
done on the application of
science and technology for
rural development the
Jamnalal Bajaj
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Foundation is proud t¢
honour one of the gre:
scientific innovators an
humanists of our land, i
whom, at 99, the light still™
shines bright.
On 14 January 1880 Satig
Chandra was born at Kurigram
the district of Rangpurnow in
Bangladesh. He passed

Gandhiji and Satish Chandra

entrance  examination  from
Kurigram. As a student of Ripon institution as a pioneering chemical
College, Calcutta he came in touch withindustry in India.
Surendra Nath Banerjee as his teacher He was a remarkable genious who
In the Presidency College of Calcutta, hengaged himself in all sorts of creative
found in Professor Prafulla Kumar Rayactivities. The manufactures that he
an everlasting source of inspiration. Henvented include instruments for college
came in contact with Satish Chandrdaboratories, fire extinguishers which
Mukherjee of Dawn SocietyDasgupta were exported to Mesopotamia during
was deeply influenced by the life andhe first world way tubewell equipment,
works of Mukherjee. caffeine from waste tea-leaves, printing
In 1906 Dasgupta was appointednks, alkaloids, strychnine alkaloids, and
Superintendent of Bengal ChemicaFerro alum for purification of water at
works which was established by Prafulldalta water works. Gandhi instructed
Chandra Ray to serve the cause of ttem to enrich the constructive
Swadeshi Movement. He worked her@rogramme under.B. Ray at the Bengal
for eighteen years. Rajsekhar Bose washemical. Dasgupta took to spinning.
the manager of Bengal ChemicalHandlooms were installed inside the
Both Dasgupta and Bose, undefactory. Both Dasgupta and Bose helped
the inspiring leadership of®. P. C. Ray in the publication of a book on
Ray helped to develop this the application of dyes on khadi.



Gandhi News/ %It %1% @ Vol. 13, No. 20 TETi3-GIiosed, 205k

In 1926 Khadi Pratisthan wasconversion of fallow lands in
formally inaugurated in Sodepéshram Bankura inWest Bengal into
by Gandhi. Under the inspiringfertile lands. In 1979 Bidhan
leadership of Dasgupta Khadi Pratisthai®handra KrisViswavidyalaya conferred
developed rapidly as a trustgamnization on him the degree of Doctor of Science
dedicated to the task of revival of(Honoris Causa). The citation in
Bengals cottage industries. It hadconnection with this award mentioned
branches in dferent parts of Bengal. It that he “has developed a novel and a very
was a pioneer ganisation in cheap technique of reclamation of red,
implementing the Gandhian Constructive_aterite and fallow waste lands at

programme in dferent
parts of Bengal. Some
his experiments in Kha
Pratisthan were highl
successful. The

following  experiment
deserve special mentio
improved mustard se
crusher hides and skin
manufacture of suga

Gandhiji at Sodepur Ashram

cane and palm molasses,
jute batching oil, manufacture of twistedBarkura with indigenous material he
Jute yarn as a cottage industry and amrned the land green which was once
improved and comparatively cheap gobacompletely barren.”

gas plant without bricks. InWardha His contribution to litterature
Ashrams Research Institute where hedeserves special mention. He wrote a
served as a director Satishchandra book entittedHome and Mage Doctor
developed a new method ofto enable the poor rural people te
manufacturing good quality paper fromtreat themselves at a low cost
bamboo pulp. He launched a scheme dfwo volumes of hisCow in

land reclamation in 1966 which aimed atndia was recommended



Gandhi News/ %It #15a% @ Vol. 13, No. 20 TETi3-GIiosed, 205b

for veterinary studies. He large number of villages and ensured

translated the original with his innovative skill the purity of
autobiography of Gandhi from drinking water in those villages.
Gujrati to Bengali. The Bengali In independent India, he wasfafed

Translations of Ramcharitmanasand a post of Deputy High Commissioner at
Bhagavatgita manifesto his genuine Dacca, then in East Pakistan. He
spiritual awareness. The most declined to accept the fef andhi asked
memorable phase in his life was hidim to stick to social work. He knew his
pilgrimage to riot-afected Noakhali (in path and moved towards his destination.
Bangladesh). He was selected as one of There were innumerable little
the trusted companions of Gandhi. H&andhis who have vanished into
paved the way for Gandhi mission in theblivion. During their life-time they
real sense of the termhe entire district could not or did not adorn the stage with
of Noakhali was enveloped with darkall the foot lights turned on therf
clouds of distrust, into lerance terror anghroper documentation of their devotion
violence. Dasgupta accompanied Gandlait different levels of the Gandhian
in his journey from village to village. He movements is a desideratum we pay
set up centres for construcftive work in @omage to all of them.



Message of Mahatma Gandhi on
Equality and Unity of Religions

All World Religions areTrue | believe in the truth of all rligions of

I the world.And since my youth upward,

(The following extract is from a speech ofjt has been a humble but persistefref
Gandhiji delivered at a public meeting in tt derstand the truth of
Trichinopoly on 10-2-'34 which appeared on my part to understan e truth o

all the religions of the world,

under the title “®wards the.s
Brotherhood of Man”.) A and adopt and assimilate in
t— my own thought, word, and

I believe in the =
ﬁ.@ﬁ: deed all that | have found to

fundamental truth of all gre
be best in those religions.

religions of the world.
believe that they are all God- The faith that | profess not
only permits me to do so but

given, and | believe that the
were necessary for the people t renders it obligatory for me to
whom these religions were take the best from whatsoever
revealed.And | believe that, if only source it may come.
we could all of us read the scriptures of Harijan, 16-2-'32, p. 6 and p. 7
different faiths from the standpoint of
the followers of those faiths we shouldBeautiful Flowers from the Same
find that they were at bottom all one andsarden
were all helpful to one another (From “A Christian Letter”)
Harijan, 16-2-'34, p. 5 For me the dierent religions are
beautiful flowers from the same gardep
Il or they are branches of the samr

(The following extract is taken form a Summarymajestic tree]’herefore they are
of the speech of Gandhiji in reply to an address

by Jains of Coonoorwhich appeared in equa..lly true, thOUQh being
“Weekly Letter-No. 14” by C. S.) received and interpreted
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through human instrumentsme what appeared to me strange

equally imperfect. It is questions the other dagtrange, because
impossible for me to reconcilel should have thought that every Muslim
myself to the idea of conversion aftewho knows me, and this great Muslim
the style that goes on in India andknew me, could answer them for me.
elsewhere todaylt is an error which is Here is the dialogue.

perhaps the greatest impediment to thg, : Are you the same to Muslims npw
world's  progress  towards peacethat you used to be in Soutkfrica,—
‘Warring creeds’is a blasphemous their friend, father and guide?
expressio\nd it fitly describes the stateA. . | never claimed the privilege of
of things in India, the mother as | believebeing father to them or anyone in South
her to be of Religion or religions. If she

_ _ Africa. But | certainly was their guide
is truly the motherthe motherhood is on . . .

_ o and friend. (I may state in passing that |
trial. Why should a Christian want to

was addressed as Bhai [brother] by them

convert a Hindu to Christianity and vice
. _and others.) | am absolutely the same as
versaWhy should he not be satisfied if ) .
| was in SouttAfrica, twenty-four years

. . A
the Hllndufls a good F)r godly rtr:an. Iff theago. | regard Muslims like other Indians
morais of a man 1s a ma e.r c_) noas blood-brothers entitled to the same
concern, the form of worship in a

_ . rights and privileges as any other nation.
particular manner in a church, a mosque

or a temple is an empty formula, it ma)p' : Then do you cherish their culture as
even be a hindrance to individual o¥©U Wwould cherish your own Hindu

social growth. and insistence on éulture?
particular form or repetition of a credoA. : Of course | do. | cannot do
may be a potent cause of violent quarreBtherwise, as | belive Islam and other
leading to bloodshed and ending in uttegreat religions to be as true as my own.
disbelief in Relighion,.ie. God Himself. India is the richer for the cultures that
Harijan, 30-1-'37, p. 406 Islam and Christianity brought with
them. | regard the present antagonisms

So Many Branches of a tree as a passing phase.
(Originally appeared under the title

“Islamic Culture”)

Q. : Let me be plain. | do not believe in
Akbar's dream. He aimed at fusing all
A great Muslim asked religions into one and producing a new
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faith. Do you have some such aim?

A. : | do not know whafAkbar dreamt.
| do not aim at any fusion. Each religion
has its own contribution to make to
human evolution. | regard the great
faiths of the world as so many branches
of a tree, each distinct from the other
though having the same source.
Harijan, 28-1-'39, p. 448

The Need for Religious Toleration
(Originally appeared under the title “Religion
of Volunteers”)

After showing that in this land of
many religions a volunteer is hard put to
it to find a common denominator of
conduct, a correspondent thus eloquently
describes the religion of a volunteer :

“The religion of theVolunteer does
not stand on a par with the
denominational religions, just as
unquestionablyTruth does not stand on
a par with them.All the religions
inculcateTruth, have as their essence
Truth; butTruth is not of a piece with
those religions. It is not one among
those religions, but it is the Religion
over and above all minor religions, their
acknowledged Lord and Superiolf
only the Truth at the bottom of the
several religions of the world be fully
recognized and assimilated, that very
moment the conflict between the various
religions will disappear and the bloody
scenes that are now and then enacted in

\Vol. 13, No. 20 T&I3-(IC7694, 205t

the name of religion, will
have their final quietus. It is
this Truth, the Religion of
religions, which inevitably
commands instantaneous, universal
assent and allegiance of mankind when
it is understood, though surely they
would not for a moment brook their
conversion to any other faith. But this
sort of conversion, this letting in a flood
of light and dispelling of darkness, this
clearing up of vision, everyone hails and
longs for from the depth of his hea#t.
Hindu would not like actual conversion
to Islam, but he would, most surglge
always ready to greedily imbibe the
Truth that may be em-bedded in it. If
ever the dream of bringing the whole
world under one religion is to be
realized it can only be by establishing
the sovereignty offruth as the world-
religion. The religion of thé/olunteer is
none other thafruth, the whol€eTruth
and nothing but th&ruth, and it is not
too much to expect mankind voluntarily
to submit to its swayThis being made
clear we must next inquire into the
profound efects whichTruth will have

on its devotee. It will be as if a chronic
disease of a very long standing,
inherited or acquired, has been healed;
as if the blind man has been given back
his sight; as if the cripple has been
enabled to walk; and the impotent
again blessed with his manhood

Truth will not only illumine

the darkness of the soul of

its devotee, but will
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light up his body alsoThe soul has pbe allowed to act according to the
been ealled the ‘eye of the body',gictates of his conscience which tells
and ifitis filled withTrouth or Light, i yhat it is his duty to kill and eat his
it shall see clearly and will |tselff I 5N the et | |
become light and guide the body ellows? Now the etymological meaning
properly; of conscience’is true knowledge.The
Jesus says : ‘The light of the bodydictionary =~ meaning is  ‘faculty
is the eye; therefore, when thine eye iglistinguishing between right and wrong
single, thy whole body also is full of and influencing Conduct accordingly
light, but when thine eye is evil, thy p,ggession of such a faculty is possible
body also is full of darknes3ake heed v i d that h
therefore that the light which is in thee2MY fOF @ raine 'pe.rs.on, atis one who
has undegone discipline and learnt to
) _listen to the inner voice. But even
Stripped of the eloquence, this o
o _ _ amongst the most conscientious persons,
religion of Truth again resolves itself .
) i ] ~ there will be room enough for honest
into its component parts Hinduism, . - :
differences of opinionThe only possible

Islam, Christianity etc. Fofruth will
rule of conduct in any civilized society
appear to most sincere and conSC|ent|ous
S therefore mutual toleration. It can be

Hindus, Musalmans and Christians as
inculcated among and practised by all
Hinduism, Islam and Christianity .

. . irrespective of their status and training.
respectively as they believe them.

Young India,23-9-'26, p. 333
The golden rule of conduct,

therefore, is mutual toleration seeing that . -
) i ) Toleration in Matters Religious
we will never all think alike and that We(Orininally appeared under the title “Sindh
shall always se@ruth in fragment and ganssatyartha Prakash
from different angless of vision.
Conscience is not the same thing for all
Whilst, therefore, it is a good guide for
individual conduct, imposition of that
conduct upon all will be an indefable _
. . , “Whereas it appears to the
interference  with - everybody  else Government of Sindh that Chapter XIV
freedom of conscience. Itisa much  f the hook in Sindhi entitleSatyartha
abused term. Have all people a Prakash contains matters  which

conscience? Has a cannibal promotes feelings of ennity or hatred
a conscience? Must he between diferent classes of His

be not darkness'.”

One had thought that the ban on
Satyartha Prakasthad lapsed, never to
be renewed. But the hope was a dupe.
Here is the renewed ban :
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Majestys sibjects— Arya Samajists as the Kora

“Now, therefore, in exercise of thefOr the Muslims and the Bible
powers conderred by Section 99A of th<=\Tor the Christians. It is possible

Code of Criminal Procedure, 1898, the
to understand a ban on contemporaneous

Government of Sindh hereby declares to
be forfeited to His Majesty every copy controversial literature, though at this
wherever found of the book in Sindhitime of the day popular Governments are
entitled Satyartha Prakashwritten by reluctant even then to use their power
Swami  Dayananda Saraswati andByt it seems to be mischievous to ban a
published by Professofarachand D. gorintral book. | would, therefore,ger
Gajra, M.A. on behalf of the Pratinidhi . .
Sabha, Sindh, Karachi, and all otherthe Sindh Government to withdraw the
documents containing copies, reprints opan in questionThe Sindhi translation
translations of, or extracts from Chapte0f Satyartha Prakashis not a new
XIV of the said book on the groundspublication. Is it to be contended that a
that in the said chapter the author ~ pook that has passed through so many
(a) ridicules some of the religious editions and has been translated in most
beliefs of the Muslims; of the languages of the world has been
(b) misrepresents and reviles thenow found to contain matter “which
teachings of the Koran; promotes feelings of enmity or hatred
(c) attacks and belittles the authority Ofbetween diferent classes of His
the Prophet Mohammed; and Majestys subjects”? The virtue of
(d) generally Cor?tains matters Cal(,:“,I""teqoleration is never strained, especially in
to hurt and which hurts the religious ..
susceptibilities of Muslims.” mgttgrs Of_ .I’e|lgl(.)n. berences of
religious opinion will persist to the end
It is wider in application than before. of time; toleration is the only thing that
The laped ban made it criminal to printwill enable persons belonging to
or publish the book containing Chaptedifferent religions to live as good
XIV. The renewed ban makes theneighbours and friends. Religion never
possession of such a copy a crime. suffers by reason of the criticism fair or
cannot help feeling that the ban idoul of crities; it always sdérs from the
senseless and is calculated to wound tHexity —or indifference of its
susceptibilities of thé&rya Samajists all followers.
the world over Satyatha Prakash Harijan, 3-11-'46, p. 383
enjoys the same status for 40 lakhs of
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Conversion Without A Pathan creditors in BombaWow he is

Clean Heart the hero of the hour in that citide had
(Originally appeared under the title 3 most devoted wife who always @awve
“To My Numerous Muslim Friends”) his many  sins including his

The newspapers report that about anfaithfulness. He has three grown-up
fortnight ago my eldest son Harilal, nowchildren, two daughters and one son,
nearing fifty years, accepted Islam andvhom he ceased to support long ago.
that on Friday last 29th Mayin the Not many weeks ago he wrote to the
midst of a lage congregation in the Press complaining against Hindus—not
Juma Musjid at Bombay he wasHinduism-and threatening to go over to
permitted to announce his acceptancehristianity or Islam.The language of
amid great acclamation and that after hihe letter showed quite clearly that he
speech was finished, he was besieged Wypuld go over to the highest bidd&he
his admirers who vied with one anothefetter had the desiredfett. Through the
to shake hands with him. If hisgood ofices of a Hindu councillor he
acceptance was from the heart and fregot a job in Nagpur MunicipalityAnd
from any wordly considerations, | shouldhe came out with another letter to the
have no quarrel. For | believe Islam td°ress about recalling the first and
be as true a religion as my own. declaring emphatic adherence to his

But | have gravest doubt about thisancestral faith.
acceptance being from the heart or free But, as events have proved, his
from selfish considerations. Every onddecuniary ambition was not satisfied and
who knows my son Harilal, knows thatin order to satisfy that ambition, he has
he has been for years addicted to th@mbraced IslamThere are other facts
drink evil and has been in the habit ofvhich are known to me and which
visiting houses of ill-fame. For somestrengthen my inference.
years he has been living on the charity When | was in Nagpur ifpril last,
of friends who have helped himhe had come to see me and his mother
unstintingly He is indebted to someand he told me how he was amused by

Pathans from whom he hadthe attention that were being paid to him

borrowed on heavy interest. Upby the missionaries of rival faiths. God
to only recently he was incan work wonders. He has been known
dread of his life from his to have changed the stoniest hearts and
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turned sinners into saints, as it were, imesponsible  for  Harilad’
a moment. Nothing will please me betteacceptance of Islam did no
than to find that during the Nagpurtake the most ordinary
meeting and the Friday announcemerprecautions they ought to have in a case
he had repented of the past and haof this kind.
suddenly become a changed man having Harilal’s apostasy is no loss to
shed the drink habit and sexual lust. Hinduism and his admission to Islam a

But the Press reports give no suclsource of weakness to it if, as |
evidence. He still delights in sensatiompprehend, he remains the same wreck
and in good living. If he had changed, hehat he was before.
would have written to me to gladden my  Surely conversion is a matter
heart. All my children have had the between man and his Maker who alone
greatest freedom of thought and actiorknows His creatures’ hearts. And
They have been taught to regard altonversion without a clean heart is, in
religions with the same respect that theyny opinion, a denial of God and
paid to their own. Harilal knew that if hereligion. Conversion without cleanness
had told me that he had found the key tof heart can only be a matter of sorrow
a right life and peace in Islam, | wouldnot joy, to a godly person.
have put no obstacle in his path. But no My object in addressing these lines
one of us, including his son, nowto my numerous Muslim friends is to ask
twentyfour years old and who is withthem to examine Harilal in the light of
me, knew anything about the event tillhis immediate past and if they find that
we saw the announcement in the Preshkis conversion is a soulless mattey

My views on Islam are well known tell him so plainly and disown him, and
to the Musalmans who are reported tdaf they discover sincerity in him, to see
have enthused over my semprofession. that he is protected against temptations
A brotherhood of Islam has telegraphedo that his sincerity results in his
to me thus : “Expect like your son youbecoming a God-fearing member of
truth-seeker to embrace Islam truessociety Let them knwo that excessive
religion of the world.” indulgence has softened his brair

| must confess that all this has hurand undermined the sense of
me. | sense no religious spirit behind thisight and wrong, truth and
demonstration. | feel that those who aréalsehood. | do not mind
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whether he is known ascalls himself a Hindu goes through the
Abdulla or Harilal if by process of regeneration or a second
adopting one name for the otherbirth, as Christians would call it, he has
he becomes a true devotee of God whidio perform a dedication or renunciation
both the names mean. of all that he has in ignorance called his
Harijan, 6-6-'36, p. 129 own property And then when he has
performed this act of dedication or
The Essence of Hinduism renunciation, he is told that he will win
(From the speech at Kottayam) a reward in the shape of God taking
Latterly I have been endeavouring t@yood care of what he will require for
describe to vast assemblages of men afabd, clothing or housinglherefore, the
women | have addressed what | regardondition of enjoyment or use of the
as the essence of Hinduism, and | haveecessaries of life is their dedication or
been suggesting to them one incrediblyenunciation. And that dedication or
simple mantra of the Ishopanishad, andrenunciation has got to be done from day
as you know it is one of the Upanishadso day lest we may in this busy world
that enjoy the sanctity of théedas.The forget the central fact of lifeAnd to
very first verse of the Ishopanishaccrown all, the seer says : ‘Covet not
means simply this : God pervadesnybodys riches.’| suggest to you that
everything that is to be found in thisthe truth that is embedded in this very
universe down to the tiniest atofihe shortmantrais calculated to satisfy the
mantradescribes God as the Creative highest cravings of every human being—
Ruler and the LordThe seer to whom whether they have reference to this
this mantraor verse was revealed wasworld or to the next. | have in my search
not satisfied with the magnificentof the scriptures of the world found
statement that God was to be foundothing to add to thisnantra Looking
everywhere. But he went further andback upon all the little | have read of the
said : ‘Since God pervades everythingcriptures—it is precious little | confess—
nothing belongs to you, not even youl feel that everything good in all the
own body God is the undisputed, scriptures is derived from thieantra If
unchallengeable Master  ofit is universal brotherhood—not only
everything you possesiAnd brotherhood of all human beings, but of
so when a person whoall living beings—I find it in thismantra
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If it is unshakable faith in the Lord andextinction, Perhaps, you kno
Master—and all the adjectives you carthat, verse was a turning poin
think of-I find it in thismantra If itis in the life of Devendranath
the idea of complete surrender to Godagore, the Poet’ father Young
and of the faith that He will supply all Devendranath was in a mood of great
that | need, then again | say | find it indepression when his father died leaving
this mantra Since He pervades everythe family estate highly encumbered.
fibore of my being and of all of you, | One day while in this mood a piece of
derive from it the doctrine of equality of printed paper was wafted by a passing
all creatures on earth and it shouldreeze to where he was sitting. He
satisfy the cravings of all philosophicalpicked it up. It was in Sanskrit which he
communistsThis mantratells me that | had not learnt then. He took it to the
cannot hold as mine anything thatamily pandit who read it out. It was the
belongs to God, and if my life and thatfirst verse of the Ishopanished. ‘Nectar
of all who believe in thisnantrahas to poured into my soul’, says the Maharshi
be a life of perfect dedication, it followsin his autobiography
that it will have to be a life of perfect “The phrase about enjoying by
dedication, it follows that it will have to renunciation puzzled me for long. One
be a life of continual service of ourday (or night to be correct) it flashed on
fellow creaturesThis, | sayis my faith me that the phrase but expressed a daily
and should be the faith of all who callexperience.What greater enjoyment is
themselves Hindus. there than renouncing sometghing one
Harijan, 30-1-'37, p. 409 values to one—person or cause—which
one holds dear?”
Much in Little The above letter from Shri K.

“In Mr. Mahadev Dess$ book on the Natarajan was received by me about
TravancoreTemple Entry Proclamation, three months ago. | had hoped to deal
| find your speeches made in severalith it in these columns much earlier but
places inTravancoreYou have spoken could not. Nothing, howeveis lost for
of the Ishopanishad and said that if théhe subject matter of the letter is ar
first verse alone survived and all the resevegreen. | try to the utmost of
of the Hindu scriptures were destroyedmy ability to live the meaning
it would alone save religion from that, in my ungrammatical
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way, | have ascribed to theme to mean only one thing. Recognize

shloka Not being a reader of that everything you fancy you have is
books, | never knew the instanceGod’s and from God and take only what
that Shri  Natarajan quotes fromyou really need for life. In other words,
Maharshi Devendra'’life. It fortifies my in the language of the Gita it teaches the
belief that the first mantra of doctrine of uttermost detachmefithen
Ishopanishad is all that undilutedonly is life worth living.

Hinduism—in other words, for me, Harijan, 23-6-'46, p. 189
religion—can have to giv&.he recitation
of the eighteen chapters of the Gita is My Claim

finished in one week at the morning(':rom “Friendly Discussio\lways Welcome”
prayer and so it has gone on now foyhich appeared in “Notes”)

some years from week to wedke Gita | am no Sanskrit scholabut | know

is a commentary on thefirst verse of theufficient to detect errors in translations
IshopanishedAnd | feel, not without that may be given to me. | claim to have
diffidence, that the interpretation thatead the Shastras to my satisfaction, and
flashed on Shri Natarajanimind reveals | claim to have endeavoured from my
but the partial truthAs | understand it, youth upwards to put into practice the
his interpretation is only the well-wornfundamental precepts of the Shastras.
doctrine of self-sacrifice which is Thus | have no hesitation in putting
undoubtedly a common enoughbefore the public, with the utmost
experience. Take only one instance.confidence, the conclusions | have
Many a mother sacrifices all for herreached regarding certain fundamentals
children. But thenantrareferred to here of Hinduism.

was not revealed to confirm the truth of Harijan, 12-1-'34, p. 3
that practice, well known even during
the remote times when it is said to have Why | am a Hindu

been given.To live up to that verse  An American friend who subscribes
means the new birth enunciated in thaerself as a life-long friend of India
New Testament or Brahma- writes :
samarpana(dedication to God) “As Hinduism is one of the
as taught in HinduismThe prominent religions of the East and as
verse, therefore, seems tqjou have made a study of Christianity
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and Hinduism, and on the basis of thabecomes self-propagating.
study, have announced that you are a Nor do | consider myself fit
Hindu, | beg leave to ask of you if youto interpret Hinduism except
will do me the favour to give me yourthrough my own lifeAnd if | may not
resons for that choice. Hindus andnterpret Hinduism through my written
Christians alike realize that manchief word, | may not compare it with
need is to know God and to worshipChristianity The only thing it is possible
Him in spirit and in truth. Believing that for me therefore to do is say as briefly as
Christ was a revelation of God,| can, why | am a Hindu.
Christians ofAmerica have sent to India  Believing as | do in the influence of
thousands of their sons and daughters teeredity being born in a Hindu famijy
tell the people of India about Chrig¥ill  have remained a Hindu. | should reject
you in return kindly give us your it, if | found it inconsistent with my
interpretation of Hinduism and make amoral sense or my spiritual growth. On
comparison of Hinduism with the examination | have found it to be the
teachings of Christ? | will be deeplymost telerant of all religions known to
grateful for this gavout me. Its fredom from dogma makes a
| have ventured at several missionaryorcible appeal to me in as much it gives
meetings to tell English anAmerican the votary the layest scope for self-
missionaries that if they could haveexpression. Not being an exclusive
refrained from ‘telling’ India about religion, it enables the followers of that
Christ and had merely lived the lifefaith not merely to respect all the other
enjoined upon them by the Sermon omeligions, but it also enables them to
the Mount, India, istead of suspectingadmire and assimilate whatever may be
them, would have appreciated theigood in the other faiths. Non-violence is
living in the midst of her children and common to all religions, but it has found
directly profited by their presence.the highest expression and application in
Holding this view | can ‘tell American Hinduism. (I do not regard Jainism or
friends nothing about ‘Hinduism’ by way Buddhism as separate from Hinduism)
of ‘return’. | do not believe in telling Hinduism believes in the oneness
others of their faith, especially with anot of merely all human life but
view to conversion. Faith does not admitn the oneness of all that
of telling. It has to be lived and then itlives. Its worship of the
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cow is, in my opinion, its Christians, keep an untouchable girl in
unique contribution to the my house as my daughter and do not
evolution of humanitarianism. It hesitate to quote the Bible, is nothing
is a practical application of the belief inshort of doing violence to language. But
the oneness and, therefore, sacrednessyould still adhere to my claim, for |
of all life. The great belief in have faith in me which tells me that a
transmigration is a direct consequence afay would come—may be most probably
that belief. Finally the discovery of theafter | am dead and no longer present in
law of Varnashrama is a magnificenthis world in the flesh to bear withess—
result of the ceaseless search for truth.when my critics would recognize their
must not burden this article witherror and admit the justness of my claim.
definitions of the essentials sketchedPretty long while ago, | once wrote in
here, except to say that the present ideasung India an article on Hinduism,
of cow-worship andvarnashrama are awhich | consider to be one of my most
caricature of what, is my opinion, thethoughtful writings on the subjecthe
originals are.The curious may see thedefinition of Hinduism which | gave in
definitions of cow-worship and it is probably the clearest that | have
Varnashrama in the previous numbers aver given.After defining a Hindu as
Young India | hope to have to say onone who believed in the/edas and
Varnashrama in the near future. In thif¥Jpanishads, recited the Gayatri and
all to brief a sketch | have mentionedsubscribed to the doctrine of rebirth and
what occur to me to be the outstandingransmigration etc., | added that so far as
features of Hinduism that keep me in itshe popular notion of Hinduism was
fold. concerned, its distinguishing feature was
Young India,20-10-'27, p. 352 belief in cow protection and reverence
for the cow | do not want to be told as
Hinduism as | Understand to what Hindus ten thousand years ago
(Extract from “Cow Protection”) did. | know there are scholars who tell
| claim to be a Sanatani Hindu.us that cow-sacrifice is mentioned in the
People may laugh and say that to calledas. | remember when | was a high
myself a Sanatani Hindu when Ischool student we read a sentence in our
eat and drink from the handsSanskrit text-book to the ffct that the
of Musalmans and Brahmanas of old used to eat beEfat
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exercised my mind greatly and | used t@reed—like the Kalma of
wonder and ask myself whether whatslam—-acceptable to allThat
was written could be after all true. Butrenders a common definition of
as | grew up the conviction slowly Hinduism a bit dificult, but therein lies
forced itself upon me that even if theits strength also. Forit is this special
text on which these statements weréeature that has given to Hinduism its
based was actually part of tiedas, the inclusive and assimilative character and
interpretation put upon it could not bemade its gradual, silent evolution
correct. | had conceived of another wayossible. Go to any Hindu child and he
out of the dificulty. This was purely for would tell you that cow protection is the
personal satisfaction. ‘If th¥edic text supreme duty of every Hindu and that
under reference was incapable of bearingny one who does not believe in it hardly
any other interpretation than the literal,’deserves the name of a Hindu.

| said to myself, ‘the Brahmanas who Young India,29-1-'25, p. 37
were alleged to be eating beef had the

power to bring the slaughtered animals My Meaning of Sanatan Hinduism
back to life again’. But that is neither(Originally appeared under the title
here nor thereThe speculation does not*Hinduism”)

concern the general mass of the Hindus. In dealing with the problem of

| do not claim to be a/edic scholarl untouchability during the Madras tour
have read Sanskrit scripturesgaly in have asserted my claim to being a
translation. A layman like myself, Sanatani Hindu with greater emphasis
therefore, can hardly have argcus than hitherto, and yet there are things
standi in a controversy like this. But | which are commonly done in the name
have confidence in myselftherefore | of Hinduism, which | disregard. | have
do not hesitate to freely express to othenso desire to be called a Sanatani Hindu
my opinions based on my inneror any other if | am not sucAnd | have
experience. It may be that we may notertainly no desire to steal in a reform or
be all able to agree as to the exaan abuse under cover of a great faith
meaning and significance of cow Itis, therefore, necessary for me
protection. For Hinduism does not resbnce for all distinctly to give my

on the authority of one book or onemeaning of Sanatana

prophet; nor does it possess a commadinduism. The  word
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‘Sanatana’ | use in its naturalteaching of the scriptures. | decline to be

sense. bound by any interpretation however
| call myself a Sanatani Hindu |earned it may be, if it is repugnant to
because, reson or moral sense. | do most
1. 1 belive in the Vedas, the emphatically repudiate the claim (if they

Upanishads, the Puranas and all thgfyyance any such) of the present
gogs by the name ‘_)f HmduShankaracharyas and Shastris to give a
sch;ptuLe.zst,hand therefore in avataraéorrect interpreatation of the Hindu
nd rebir , ,
a .e ! o scriptures. On the contrariybelieve that
2. | believe in theVarashramadharmay, - present knowledge of these books is
N & Sense ih my- opinion StrICtIyin a most chaotic state. | believe
Vedic but not in its present popular. . . . . )
and crude sense P Pop implicitly in the Hindu aphorism, that no
) _ o _one truly knows the Shastras who has not
3. I believe inthe protection of the COWIN_4 e perfection in  Innocence

ts much lager sense than the IC)olwIar(Ahimsa),Truth (Satya) and Self-control
(Brahmacharya) and who has not
The reader will note that | have renounced all acquisition or possession
purposely refrained from using the wordf wealth. | believe in the institution of
‘divine origin’ in reference to th¥edas gurus, but in this age millions must go
or any other scriptures. For | do nowithout a guru, because it is a rare thing
believe in the exclusive divinity of theto find a combination of perfect purity
Vedas. | believe the Bible, the Koranand perfect learning.
and the Zend-#esta to be as much Varnashrama is in my opinion
divinely inspired as th¥edas. My belief inherent in  human nature, and
in the Hindu scriptures does not requirdlinduism has simply reduced it to a
me to accept every word and every versgcience. It does attach to birtA. man
as divinely inspired. Nor do | claim tocannot change hisvarna by choice.
have any first-hand knowledge ofNot to abide by one Varna is to

these wonderful books. But | dodisregard the law of heredityThe
claim to know and feel the division, however into innumerable

4. | do not disbeéve in idol-worship.

truths of the essential castes is an unwarranted liberty taken
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with the doctrine.The four divisions knowledge falls and has n
are all-suficing. knowledge.And so with the
| do not believe that intedining or others who pride themselves
even intermarriage necessarily upon their special qualities.
deprives a man of his status that hi¥arnashrama is self-restraint and
birth has given himThe four divisions conservation and economy of emer
define a mars calling, they do not Many a man eating meat and with
restrict or regulate social intercourseeverybody but living in the fear of
The divisions define duties, they confeiGod is nearer his freedom than a man
no privileges. It is, | hold, against thereligiously abstaining from meat and
genius of Hinduism to arrogate tomany other things but blaspheming
oneself a higher status or assign t&od in every one of his acts.
another a lowerAll are born to serve The central fact of Hinduism is
God's creation, a Brahmana with hishowever cow protection. Cow protection
knowledge, a Kshatriya with his powerto me is one of the most wonderful
of protection, a Vaishya with his phenomena in human evolution. It takes
commercial ability and a Shudra withthe human being beyond his specidse
bodily labour This however does notcow to me means the entire sub-human
mean that a Brahmana, for instance, iworld. Man through the cow is enjoined
absolved from bodily labouror the to realize his identity with all that lives.
duty of protecting himself and others.Why the cow was selected for apotheosis
His birth makes a Brahmanais obvious to meThe cow was in India
predominantly a man of knowledge,the best companion. She was the giver
the fittest by heredity and training toof plenty Not only did she give milk,
impart it to others.There is nothing, but she also made agriculture possible.
again, to prevent the Shudra fromThe cow is a poem of pityOne reads
acquiring all the knowledge he wishespity in the gentle animal. She is the
Only, he will best serve with his bodymother to millions of Indian
and need not envy others their speciahankind. Protection of the cow
qualities for service. But a Brahmanameans protection of the whole
who claims superiority by right of dumb creation of God.
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The ancient seewhoever he the world. By every act of cruelty to our

was, began with the cowhe cattle, we disown God and Hinduism. |
appeal of the lower order ofdo not know that the condition of the
creation is all the more forcible becauseattle in any other part of the world is so
it is speechless. Cow protection is théad as in unhappy IndialMe may not

gift of Hinduism to the world.And blame the English-man for thigve may
Hinduism will live so long as there arenot plead poverty in our defence.
Hindus to protect the cow Criminal negligence is the only cause of
The way to protect is to die for herthe miserable condition of our cattle.
It is a denial of Hinduism anélhimsa to Our panjarapols though they are an
kil a human being to protect a cowanswer to our instinct of mercyre a
Hindus are enjoined to protect the covelumsy demonstration of its execution.
by theirtapasya by self-purification, by Instead of being model dairy farms and
self-sacrifice. The present day cow great profitable national institutions,
protection has degenerated into #ey are merely depots for receiving
perpetual feud with the Musalmansdecrepit cattle.
whereas cow protection means con- Hindus will not be judged by their
quering the Musalmans by our lowk. tilaks, not by the correct chanting of
Musalman friend sent me sometime agmantras not by their pilgrimages, not by
a book detailing the inhumanitiestheir most punctilious observance of
practised by us on the cow and hecaste rules but by their ability to protect
progeny How we bleed her to take thethe cow Whilst professing the religion
last drop of milk from her how we of cow protection, we have enslaved the
starve her to emaciation, how we ill-treatow and her progenynd have become
the calves, how we deprive them of theislaves ourselves.
portion of milk, how cruelly we treat the It will now be understood why |
oxen, how we castrate them, how weonsider myself a Sanatani Hindu....
beat them, how we overload them. If | can no more describe my feeling for
they had speech, they would bearinduism than for my own wife. She
witness to our crimes againstmoves me as no other woman in the
them which would stagger world can. Not that she has no faults. |
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dare say she has many more than | seeligion inthe ordinary sense o
myself. But the feeling of an indissolublethe term. It has no doubt
bond is there. Even so | feel for andabsorbed many tribes in its fold,
about Hinduism with all its faults andbut this absorption has been of an
limitations. Nothing elates me so muchevolutionary imperceptible character
as the music of the Gita or the Ramayandinduism tells every one to worship God
by Tulasidas, the only two books inaccording to his own faith or Dharma, and
Hinduism | may be said to knowWhen so it lives at peace with all religions.
| fancied | was taking my last breath, the That being my conception of
gita was my solace. | know the vice thaHinduism, | have never been able to
is going on today in all the great Hindureconcile myself to untouchabilityl
shrines, but I love them in spite of theirhave always regarded it as an
unspeakable failingg.here is an interest excrescence. It is true that it has been
which | take in them and which | take inhanded down to us from generations, but
no other | am a reformer through andso are many evil practices even to this
through. But my zeal never takes me talay | should be ashamed to think, that
the rejection of any of the essentiadedication of girls to virtual prostitution
things of Hinduism. | have said | do notwas a part of Hinduism.Yet it is
disbelieve in idol-worshipAn idol does practised by Hindus in many parts of
not excite any feeling of veneration inindia. | consider it positive irreligion to
me. But | think that idol-worship is part sacrifice goats to Kali and do not
of human nature.We hanker after consider it a part of Hinduism. Hinduism
symbolism. Why should one be moreis a growth of agesThe very name,
composed in a church than elsewhereRlinduism, was given to the religion of
Images are an aid to worship. No Hinduhe people of Hindusthan by foreigners.
considers an image to be God. | do nothere was no doubt, at one time
consider idol-worship a sin. sacrifice of animals &éred in the name

It is clear from the foregoing, thatof religion. But it is not religion,
Hinduism is not an exclusive religion. Initmuch less is it Hindu religion.
there is room for worship of all the And so also it seems to me.
prophets of the world. Itis not a missionarythat when cow protection
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became an article of faith with A religion that establishes the worship

our ancestors, those persistedf the cow cannot possibly countenance
in eating beef were or warrant a cruel and inhuman boycott
excommunicatedThe civil strife must of human beings.And | should be
have been fierce. Social boycott wasontent to be torn to pieces rather than

applied not only to recalcitrants, butdisown the suppressed classes. Hindus
their sins were visited upon theirwill certainly never deserve freedom,
children also.The practice which had nor get it if they allow their noble
probably its origin in good intentionsreligion to be disgraced by the retention
hardened into usage, and even verse$ the taint of untouchabilityAnd as |
crept into our sacred books giving thdove Hinduism dearer than life itself, the
practice a permanence  whollytaint has become for me an intolerable
undeserved and still less justifiedburden. Let us not deny God by denying
Whether my theory is correct or notto a fifth of our race the right of
untouchability is repugnant to reasorassociation on an equal footing.

and to the instinct of mercpity or love. Young India,6-10-'21, p. 317



Gandhiji’'s Struggle against Untouchability

UNTOUCHABILITY-NO PART OF HINDUISM
(From “What is Hinduism?”)

If untouchability was a part of the Hindu creed, | should decline to call myslf a
Hindu and most decidedly embrace some other faith if it satisfied my highest
aspirations. Fortunately for me, | hold that untouchability is no part of Hinduism. On
the contrary it is a serious blot upon it, which every lover of it must sacrifice himself
to remove, Suppose, howeykdiscovered that untouchability was really an integral
part of Hinduism, | should have to wander in the wilderness because the other creeds
as | know them through their accepted interpreters would not satisfy my highest

aspirations.
Young India,24-4-'24, p. 136

WHAT DETERMINES THE MAN?
(From an article which appeared under the title “Its Implications”)

The vast meeting at Palni under the shadow ofTdmaple was perfectly silent;
there were no noises. | seized the occasion to give the audience the implications of
removal of untouchability It
My fightr |began with touch but it would be a
wooden thing, if it merely ended
there. A Brahmana may be a
depraved man in spite of his

is @ fight |\earning. It would be preposterous
against the [to call him oneA Brahmana is
impure in |ON€ who knows Brahma. It is
character not occupation,
that determines the
man.The Bhangi is

agonst

untouchability

humanaty.
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or should be on a par with the Brahmana in all social relatidrese is no

reson why he should not, other things being equal, occupy the chair which
MaulanaAbul KalamAzad occupies with distinction. | would be happy to see
the day when a Bhangi working as such, is inRtesidentialChair.

The ulcer of untouchability has gone so deep down that it seems to pervade our
life. Hence the unreal ddrences : Brahmana and non-Brahmana, provinces and
provinces, religion and religioWhy should there be all this poison smelling of
untouchability2Vhy should we not all be children of one Indian family and, further
of one human familyAre we not like branches of the same tree?

When untouchability is rooted out, these distinctions will vanish and no one will
consider himself superior to any oth&taturally exploitation too will cease and
co-operation will be the order of the day

Harijan, 10-2-'46, p 4

THE CANKER OF SUPREIORITY
The following remarkable paper handed to me at Mymensingh by the District
Vaishya SabhAssociation cannot fail to be of general interest :
“1. Our Samiti aims at unity and regeneration of our community
“2. Your mission as we understand it is threefold : (a) Introduction and spread of
Khaddar and Charkha; (b) Hindu-Muslim unity; (c) Removal of untouchability
The first two are common to allVe have come to you mainly in connection with the
third item and beg leave to give you an idea as to how untouchability stands in the way of
unification of the Hindus in Bengal.
3. In Bengal Hindu society may be principally grouped into two calsses.
(i) JalAcharniya (i) Anacharaniya
Group (i) Consists of :
Brahmanas
Baidyas
Kayasthas
Navashakas (meaning 9 or 10 castes)

Group (i) consists of :
Baishyashahas
Subarnabaniks (goldsmiths)
Sutradhars (carpenters)
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Jogis (weavers)

Sundis (wine sellers)

Fishermen

Bhui Malis (sweepers)

Dhopas (washermen)

Muchis or Reshees (cobblers and drummers)
Kapaliks

Namashudras, and others

Some of these are classified as depressed classes by the Census authorities.

“Of the first group the first three classes claim to dominate the rest of the Hindu
society and not only do they despise them (particularly those belonging to group ii) at
heart, but oppress them in various ways, e.g. (i) Freedom of worship in or access to public
temples not allowed; (ii) Mess and hosteffidiflties of the students of the 2nd group;

(iii) Entrance into hotels and sweetmeat shop resented.’

“In Bengal those who are taking lead in the movement for removal of untouchability
are not, in our opinion, adopting the right method and have not made any appreciable
progress in this direction.’

“According to the census of 1921, of the total Hindu population of Bengal numbering
2,09,40,000 and odd the Brahmanas (13,09,000 i.e. 17%) Kayasthas (12,97,000 i.e. 16%)
and Baidyas (1,03,000 i.e. 1%) together count only 28,09,000 or thereabout.’

“Baishyashaha community of East Bengal and Sylhet—one of the premier mercantile
communities in Bengal-are mainly confind to parts of Mymensingh, Pabna, Bogra,
Rajshahi, FaridpymDacca, Noakhali, Chittagongippera and Sylhet, the total population
coming up to 3,60,000, i.e/Pb of the entire Hindu population of Bengal.

“Literacy per mile among the Baishyashahas is 342; while that of

Baidyas 662 Subarnabanik 383
Brahmanas 484 Gandhabanik 344
Kayasthas 413

“Literacy is much less amongst all othlcharaniya classes not to speak of those held
Anacharaniya’’

“Our community does not lag behind others in founding and maintaining educatic’
and charitable institutions, e.g. several colleges, many High and M.E. Schools
charitable dispensaries and hospitals, tanks, pacca wells etc. besides pr’
donations to institutions, educational, charitable and religious.’

“In point of manners, customs and hospitality this community yields *
no other classAs regards female education this community is by
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means less advanced.’
“In spite of all these we are treated as if we are outside the pale of Hindu.society
And up till now no sincere attempt has been made to recognize our proper status in the
Hindu community although the members of these communities never keep aloof from
taking part in all national movements. But for the social disabilities arittullifes
attendant thereon this community could be much more useful.’

“This community is quite distinct from the Sundi€aking advantage of the fact that
the Sundies also use the surname ‘Shaha’ the narrow-minded members of the Hindu
society envious of our prosperity have been maliciously and falsely stigmatizing this
community by classing them with the Sundies (liquor traden®. have, however
succeeded to a great extent to remove the mischievous and wrong notions created as
above, establishing from history that this community belonging to Baishya Barna migrated
from time to time for trading purposes from Noktfestern India and settled in parts of
East Bengal and Sylhet, and that as this community could not shattee duddhistic
influence as easily as the other classes when Brahmanism revived, they were not given a
proper place in the Hindu society and left in a despised condition.

“For the purpose of ameliorating our condition and for having our proper status
recognized, we have formed associations which are doing considerablé work.’

“Total removal of untouchability is in the opinion of this community essential to
solidarity of the Hindus and consequently to Hindu-Muslim uni® approach you,
Mahatmaiji, with the request that in your public utterances regarding untouchataility
will not lose sight of the peculiar features of the Hindu society in Bengal as we have tried
to give you an idea of; and we solicit your advice, as of one who is a born devotee to and
fighter for the cause of the down-trodden, in our fight with the bureaucracy in the Hindu

society”

It is likey that there is some exaggeration in the foregoing statement. But the
reason why | have reproduced the paper is to show how deep the canker of
superiority has eaten into the very vitals of Hinduidihe writers, them-selves a
despised group in the estimation of their so-called superiors, have not hesitated to
claim for themselves a status superior to and distinct from those more de$pised.
same notion of superiority and inferioroty runs through the despised ‘untouchables’!

I notice through my tour in Cutch that as in other parts of India, ‘the

untouchables’ have among themselves also superior and inferior castes, and
the higher casténtyaj will not touch the lower caste, will positively
refuse to send their children to those belonging to the lower caste.
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Inter-marriage and intedining between them is unthinkablEhis is caste
reduced to the grossest absurdipnd it is by way of protest against thi
arrogation of superiority by one class over another that I delight in calling
myself a Bhangi, that is a sweepbeyond which so far as | am aware, inferiority
does not travel. He is the social leper shunned by all and yet he belongs to the one
group more indispensable than any other for the sanitary wellbeing of sagidty
therefore its very physical existence. My sympathies are all with gentlemen on whose
behalf the foregoing statement was given to me. But | warn them against claiming
superiority  over
more
placed than themselve
Let it be their privilegeg
to take even these wit
them and refuse to tak
privileges which may b
denied to others.

Hinduism of the curse g%
unnatural inequalities fo
some of us to rise wit
our whole soul in revol
against it. In my opinion,
he who claims superiority by the very nature of the claim forfeits it. Real, natural
superiority comes without the claiming. It is recognized ungrudgireyg ever
refused not pompouslynot out of a false sense of modesbyt because the
superiority is not even felt, and because the superior man knows that there is no
distinction whatsoever between the soul within himself and the soul within one who
regards himself as his inferioRecognition of the essential identity and oneness of
all that lives excludes the very idea of superiority and inferiotitfe is duty not a

bundle of rights and privilege3.hat religion is doomed to destruction whick

bases itself upon a system of gradations high and #weh is not the

meaning for me o¥arnashrama. | believe in it because | imagine that

defines the duties of men belonging tofeliént vocations.And

Gandhiji and Kasturaba with Harijan children, July 1934
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Brahmana is he who is the servant of all, even the Shudras and the

‘untouchables’. He dedicates his all to such service and lives upon the
charity and sudérance of his fellow-beings. He is no Kshatriya who puts forth
pretensions to rank, power and privileges. He alone is Kshatriya who uses the whole
of himself for the defence and honour of sociétyd a Vaishya who earns for
himself only and believes in merely amassing wealth is a tAi&hudra because he
labours for hire on behalf of society is in no way inferior to the three classes.
According to my conception of Hinduism there is no such thing as a fifth or
‘untouchable’class.The so-called untouchables are as much privileged labourers of
society as Shudra¥arnashrama seems to me to be an ideal system conceived for the
highest good of societyWhat we see today is a travesty and a mockery of the
original. And if Varnashrama is to abide, Hindus must sweep away the mockery and
restoreVarnashrama to its pristine dignity

Young India,5-11-'25, p. 379

THE SUPPRESSED CLASSES

Mr. Gandhi presided at the suppressed classes conference Abldetabad on
the 14th and 15th instafithere was a laye attendance f ladies and gentlement from
the town, though the number of the untouchables was much less than expected, a
rumour having spread in the town that Government would arrest those of them who
attended.

Mr. Gandhi regretted in the beginning this small attendance, and said that,
incidents as the present, took away what little fairth he had in conferences as an
effective agency of social reform. If therefore, he occupied the audience shorter than
they expected, it would be because his remarks would not reach all he meant to
address and not because his enthusiasm for the work was in any way damped. He
was also thankful for the fact that the conference had brought him the peasure of
meeting friends on the same platform—it was not usual for him nowadays to meet—
friends, co-operation with whom used to be a pleasure and privilege, but from whom

the present conditions had unfortunately cut hiflbfvas happyhowevey that

on the gquestion of untouchability he was in the same boat as they
Coming to the subject he said : “I do not know how | am to convince
those who oppose the reform, of the wrong position they have taken.
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How am | to plead with those who regard any contact with the membe
the suppressed community as entailing defilement and of which they ca
be cleansed without necessary ablutions and who thus regard omission to
perform the ablutions a sin? | can only place before them my innermost convictions.

“l regard untouchability as the greatest blot on HinduiSims idea was not
brought home to me by my bitter experiences during thdri&an struggle. It is not
due to the fact that | was once an agnostic. It is equally wrong to think, as some
people do, that | have taken my views from my study of Christian religious literature.
These views date as far back as the time when | was neither enamoured of, nor was
acquainted with, the Bible or the followers of the Bible.’

“I was hardly yet twelve when this idea had dawned onAngcavenger named
Uka, an untouchable, used to attend our house for cleaning latrines. Ofteh | would
ask my mother why it was wrong to touch him, why | was forbidden to touch him.

If I accidentally touched Uka, | was asked to perform the ablutions, and though |
naturally obeyed, it was not without smilingly protesting that untouchability was not
sanctioned by religion, that it was impossible that it should be so. | was a very dutiful
and obedient child and so far as it was consistent with respect for parents, | often had
tussless with them on this mattértold my mother that she was entirely wrong in
considering physical contact with uka as sinful.’

“While at school | would often happen to touch the ‘untouchables’ and as | never
would conceal the fact from my parents, my mother would tell me that the shortest
cut to purification after the unholy touch was to cancel the touch by touching any
Musalman passing bynd simply out of reverence and regard fror my mother | often
did so, but never did so believing it to be a religious obliga#idter sometime we
shifted to Porbandawhere | made my first acquaintance with Sanskrit. | was not yet
put to an English school, and my brother and | were placed igelofra Brahmana
who taught usRama RakshandVishnu Puja The text“jale Vishnuh” “sthale
Vishnuh” (there is the Lord (present) in watéhnere is the Lord (present in earth),
have never gone out of my memofymotherly old dame used to live close Npw
it happened that | was very timid then, and would conjure up ghosts and gof
whenever the lights went out, and it was daditke old mother to disabuse me
of fears, suggested that | should mutter R@ena Rakshéexts whenever
| was afraid, and all evil spirits would fly awaphis | did and, as |
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thought, with good ééct. | could never believe then that there was any

text in the Rama Raksha Pointing to the contact of the ‘untouchables’ as a
sin. | did not understand its meaning then, or understood it very imperfectly
But | was confident tha@ama Rakshawvhich could destroy all fears of ghosts, could
not be countenancing any such thing as fear of contact with the ‘untouchables’.’

“The Ramayana used to be regularly read in our famAilBrahmana called
Ladha Maharaj used to read it. He was stricken with leparsy he was confident
that a regular reading of the Ramayana would cure him of lepapslyindeed, he
was cured of it. ‘How can the Ramayana,” | thought to myself, ‘in which one who is
regarded nwadays as an ‘untouchable’, took Rama across the Ganges in his boat,
countenance the idea of any human beings being ‘untouchables’ on the ground that
they were polluted souls™he fact that we addressed God as the ‘purifier of the
polluted’ and by similar appellations, shows that it is a sin to regard anyone born in
Hinduism as polluted or untouchable—that it is satanic to do so. | have hence been
never tired of repeating that it is a great sin. | do not pretend that this thing has
crystallized as conviction in me at the age of twelve, but | do say that I did then
regard untouchability as a sin. | narrate this story for the information of the
Vaishnavas and orthodox Hindus.’

“I have always claimed to be a Sanatani Hindu. It is not that | am quite innocent
of the scriptures. | am not a profound scholar of Sanskrit. | have reattdas and
Upanishads only in translations. Naturally therefore mine is not a scholarly study of
them. My knowledge of them is in no way profound, but | have studied them as |
should do as a Hindu and | claim to have grasped their true spirit. By the time | had
reached the age of 21, | had studied other religionsalso.’

“There was a time when | was wavering between Hinduism and Christianity
When | recovered my belance of mind, | felt that to me salvation was possible only
through the Hindu religion and my faith in Hinduism grew deeper and more
enlightened”’

“But even then | believed that untouchability was no part of Hinduism; and, if it

was, such Hinduism was not for me.’

“True Hinduism does not regard untouchability as a sin. | do not want to
enter into any controversy regarding the interpretation of the Shastras. It
might be dificult for me to establish my point by quoting authorities
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from the Bhagavata or Manu Smriti. But | claim to have understood
spirit of Hinduism. Hinduism has sinned in giving sanction
untouchability It has degraded us, made us the pariahs of the Empire. Even
the Musalmans caught the sinful contagion from us, andAiri8a, in E. Africa and

in Canada the Musalmans no less than Hindus came to regarded as pdiriafss.

evil has resulted from the sin of untouchability

“I may here recall my proposition, which is this. So long as the Hindus wilfully
regard untouchability as part of their religion, so long as the mass of Hindus consider
it a sin to touch a section of their brethren, Swaraj is impossible of attainment.
Yudhishthira would not enter heaven without his dog. How can, then, the
descendants of thaudhishthira expect to obtain Swaraj without the untouchables?
What crimes, for which we condemn the Government as satanic, have not we been
guilty of towards our untouchable brethrén?’

“We are guilty of having suppressed our brethren; we make them crawl on their
bellies; we have made them rub their noses on the ground; with eyes red with rage,
we push them out of railway compartments—what more than this has British rule
done?What chage, that we bring against Dyer and O’dwyeray not others, and
even our own people, lay at our doovs® ought to puge oursevles of this pollution.

It is idle to talk of Swaraj so long as we do not protect the weak and the helpless, or
so long as it is possible for a single Swarajist to injure the feelings of any individual.
Swaraj means that not a single Hindu or Muslim shall for a moment arrogantly think
that he can crush with impunity meek Hindus or Muslims. Unless this condition is
fulfilled we will get Swaraj only to lose it the next momeéie are no better than the
brutes until we have pged ourselves of the sins we have committed against our
weaker brethren.’

“But | have faith in me still. In the course of my peregrinations in India | have
realized that the spirit of kindness of which the pbefasidas sings so eloquently
which forms the cornestone of Jain andvaishnava religions, which is the
guintessence of the Bhagavata and which every verse of the Gita is saturated *
this kindness, this love, this charitg slowly but steadily gaining ground in the
hearts of the masses of this couritry

“... | have also realized that those whom we regard as illiterate =
ignorant are the very people who deserve to be called edutaieyl.
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are more cultured than we, their lives are more righteous thanfolittke
study of the present day mentality of the people will show that according to

the popular conception, Swaraj is synonymous with Ramarajya—the
establishment of the Kingdom of Righteousness on €earth.’

“If it can bring any comfort to you, my untouchable brethren, | would say that
your question does not cause so much stir as it used to do forfrteatydoes not
mean that | expect you to cease to have misgivings about the Hindus. How can they
deserve to be not mistrusted having wronged you so much? Svimekananda
used to say that the untouchables were not depressed, they were suppressed by the
Hindus who in turn had suppressed themselves by suppressing them.’

“l suppose | was at Nellore on the 6thAgdril. | met the untouchable there and
| prayed that day as | have done tadago want to attain Moksha. | do not want to
be reborn. But if | have to be reborn, | should be born an untouchable, so that | may
share their sorrows, defings, and the afronts levelled at them, in order that | may
endevour to free myself and them from that miserable condition. I, therefore, prayed
that if | should be born again, | should do so not as a Brahmana, Kshdd#isiaya,
or Shudra, but as aitishudra.’

* * * *

“I love scavengering. In mishram, an eighteen year old Brahmana lad is doing
scavenges work in order to teach thshram scavenger cleanline$ée lad is no
reformer He was born and bred in orthodoxye is a regular reader of the Gita and
faithfully performssandhya-vandaneHis pronunciation of Sanskrit verses is more
faultless than mine/Vhen he conducts the prayérs soft sweet melodies melt one
into love. But he felt that his accomplishments were incomplete until he had become
also a perfect sweepeand that, if he wanted theshram sweeper to do his work
well, he must do it himself and set an example.

“You should realize that you are cleaning Hindu sockty have therefore to
purify your lives.You should cultivate the habits of cleanliness, so that no one may
point his finger at you. Use alkali, ash or earth, if you cantiotdifo use soap, to keep

yourselves clean. Some of you are given to drinking and gambling which you must

get rid of.You will point your finger at the Brahmanas and say even they are
given to these vices. But they are not looked upon as polluted, and you are.
You must not ask the Hindus to emancipate you as a matter of.favour
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Hindus must do so, if they want, in their own intereétsl should, therefore,
make them feel ashamed by your own purity and cleanliness. | believe th
shall have purified ourselves within the next five months. If my expectations
are not fulfilled, | will think that, although my propositon was fundamentally correct,
yet | was wrong in my calculation; and | will again say that | had erred in my
calculation.’

“You claim to be Hindus; you read the Bhagavata, if, therefore, the Hindus
oppress you, then you should understand that the fault does not lie in the Hindu
religion but in those whq
profess it. In order
emancipate yourselves yd
shall have to  puri
yourselvesYou shall have fc
get rid of evil habits likg
drinking.”

“If you want to amelioratsg
your condition, if you want tc
obtain Swaraj, you should H*=
self-reliant.... Let me tell yo
that you will never be able t
obtain redress by discardirg
Hindu religion....Your emancipation lies in your own hands.’

“I have come into contact with the untouchables all over the country; and | have
observed that immense possibilities lie latent in them of which neither they nor the
rest of the Hindus seem to be awarbkeir intellect is of viginal purity. | ask you to
learn spinning and weaving, and if you take them up as a profession, you will keep
poverty from your doorgAs regards your attitude towards the Bhangis, | will repeat
what | said at Godhra. | cannot understand why you should yourselves countenar
the distinction between Dheds and Bhangisere is no dference between them.
Even in normal times their occupation is as honourable as that of lawyer”
Government servants.’

“Y ou should now cease to accept leavings from plates however c!
they may be represented to be Receive grain only—good, sound or
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not rotten grain, and that too only if it is courteouslieddd. If you are

able to do all | have asked you to do, you will secure your emancipation,
not in four or five months, but in so many days.’

“The Hindus are not sinful by nature—they are sunk in ignorance. Untouchablility
must be extinct in this very yediwo of the strongest desires that keep me in flesh
and bone are the emancipation of the untouchables and the protection of the cow
When these two desires are fulfilled, there is Swaraj, and therein lies my own
Moksha. May God give you strength to work out your salvation.”

Young India,27-4-'21, p. 135 and 4-5-'21 p. 143

UNTOUCHARBILITY AND ITS IMPLICATIONS

The following is a free rendering of MGandhis speech at the Untouchablility
Conference held at Belgaum during the Congklesk :

Friends,

It was hardly necessary to ask me to express my views on the subject of
untouchability | have declared times without number from various public platforms
that it is the prayer of my heart that if | should fail to obtain Moksha in this very
birth I might be born a Bhangi in my next. | believeviarnashrama both according
to birth and to Karma. But | do not regard Bhasgis in any sense a low ord@n
the contrary | know many Bhangis who are worthy of reverence. On the other hand
there are Brahmanas going about whom it would be vefigwifto regard with any
reverence. Holding these views, therefore, if there is a rebirth in store for me, | wish
to be born a pariah in the midst of pariahs, because thereby | would be able to render
more efective service to them and also to be in a better position to plead with other
communities on their behalf.

But just as | do not want the so-called touchables to despise the untouchables, so
also | do not want the latter to entertain any feeling of hatred and ill-will towards the
former | do not want them to wrest their rights by violence as is done iWése.

The trend of world opinion is against such violence. | can clearly see a time

coming in the world when it will be impossible to secure rights by
arbitrament of force, so | tell my untouchable brethren today as | tell the
Government, that if they resort to force for the attainment of their
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purpose they shall certainly fail.

| Want to uplift Hinduism. | regard the untouchables as an integral
of the Hindu communityl am pained when | see a single Bhangi driven out
of the fold of Hinduism. But | do not believe that all class distinctions can be
obliterated. | believe in the doctrine of equality as taught by Lord Krishna in the

Gita. The Gita teaches us that members of all the four castes should be treated on an
equal basis. It does not prescribe the same Dharma for the Brahmana as for the
Bhangi. But it insists that the latter shall be entitled to the same measure of
consideration and esteem as the former with all his superior learning. It is therefore
our duty to see that the untouchables do not feel that they are despised or looked
down upon. Let them not befefed leavings from our plates for their subsistence.
How can | accord dferential treatment to any person, be he Brahmana or Bhangi,
who worships the same God and keeps his body and soul pure and clean? | for one
would regard myself as having sinned if | gave to a Bhangi unclean food from the
leavings from the kitchen or failed to render him personal assistance when he was in
need.

Let me make my position absolutely cleéfhile | do hold that the institution of
untouchability as it stands today has no sanction in Hindusim, Hinduism does
recognize untouchability in a limited sense and under certain circumstances. For
instance, every time that my mother handled unclean things she became untouchable
for the time being and had to cleanse herself by bathis@ Vaishnava | refuse to
believe that anyone can be regarded untouchable by reason of his or her birth, and
such untouchability as is recognized by religion is by its very nature transi&sily
removable and referable to the deed not the.dd&tronly that. Just as we revere our
mother for the sanitary service that she renders us when we are infants, and the
greater her service the greater is our reverence forshmailarly the Bhangis are
entitled to our highest reverence for the sanitary service they perform for societ

Now another point. | do not regard in@ining and inteimarriage as essential
to the removal of untouchability believe inVarnashramadharma. But | eat
with Bhangis. | do not know whether | am a Sannyasi, for | serious’
doubt whether in the Kaliyuga, it is at all possible for any one to fulf
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the conditions prescribed for a Sannyasi. But | am moving deliberately in
the direction of Sannyasa. It is, therefore, not only not necessary for me to
observe these restrictions but their observance may be even harmful &g me.
regards the question of interarriage, it does not arise in cases like minefiSeht
for me to say that my scheme does not include-imi@riage. Let me tell you that in

my own clan all the members do not inrdéme. In certain cases among our
Vaishnava families they do not use each dthatensils or even cook food on fire
fetched from otherkitchens.You may call this practice superstitious, but | do not
regard it as such. It certainy does no harm to Hinduism. IMshyam, Dudhabhai,
one of the untouchable inmates, dines with the rest without any distinction. But | do
not recommend anybody outside &hram to follow this examplégain, you now
the esteem in which | hold Malaviyaji. | would wash his feet. But he would not take
food touched by méAm | to resent it as a mark of contempt? Certainly not, because
| know that no contempt is meant.
The religion to which | belong prescribes for our observaviagyada Dharma
The Rishis of old carried on exhaustive researches through meditation, and as a
result of the researches they discovered some great truths, such as have no parallel
perhaps in any other religion. One of these was that they regarded certain kinds of
foods as injurious for the spiritual wellbeing of man. So they interdicted their use.
Now suppose some one had to travel abroad and live amnog strange people with
different customs and standards as regards their diet. Knowing as they did how
compelling sometimes the force of the social customs of the people among whom
men lived was, they promulgated Maryada Dharma to help one in suchesties.
Though however | believe in Maryada Dharma, | do not regard it as an essential part
of Hinduism. | can even conceive a time when these restrictions might be abolished
with impunity. But the reform contemplated in the untouchability movement does
not obliterate the restriction as to intining and intemarrying. | cannot
recommend the wholesale abolition of these restrictions to the public even at the
risk of being chaged with hypocrisy and inconsistenéyor instance, | let my
son dine freely in Musalman house-holds because | believe he can take
sufficient care as to what to take and what not to take. | myself have no
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scruples in taking my food in Muslman households because | have m
strict rules about my diet. Let me tell you of an incident that happene
Aligarh. Swami Satyadeva and | were Khwajasahefuests. Swami
Satyadeva did not share my viewge agued about them. | told him that holding the
views | did, it woild be as wrong of me to refuse to partake of the fdededf by a
Musalman as it would be on his part to transgres$/laissfada So Swami Satyadeva
was provided with separtate cooking arrangements. Similarly when 1 was
Barisahel®s guest he provided us with a Brahmana cook with strict instructions to
obtain all the rations for us fresh from the ba¥dhen asked why he put himself to
such inconvenience he explained that he did so because he wanted to avoid the
slightest possibility of suspicion on the part of the public that he enrtertained any
secret designs of proselytization against me or my companibas.single incident
raised Barisaheb in my esteem. He sometimes commits mistakes but he is as simple
and innocent as a childnd although sometimes people complain of him to me
bitterly, my first impression of him still remains.

| have dwelt on this point at such great length, because | want to be absolutely
plain with you (untouchables). | do not want to employ diplomacy in my dealings
with you or for that matter with anyone. | do not want to keep you under any false
illusion or win your support by holding out temptations. | want to remove
untouchability because its removal is essential for Swaraj and | want Swaraj. But |
would not exploit you for gaining any political ends of mifidne issue with me is
bigger even than Swaraj. | am anxious to see an end put to untouchability because
for me it is an expiation and a penance. It is not the untouchables wanodehil
effect—the thing would be absurd—but my own and that of Hindu religion. Hinduism
has committed a great sin in giving sanction to this evil and | am anxious—if such a
thing as vicarious penance is possible to purify it of that sin by expiating for it in my
own person.

That being so, it follows that the only means open to me for my purpose
those ofAhimsa and truth. | have adopted an untouchable child as my owr
confees | have not been able to convert my wife completely to my vie
She cannot bring herself to love her as | do. But | cannot convert *



Gandhi News/ %It #15a% @ Vol. 13, No. 20 TETi3-GIiosed, 205b

wife by anger; | can do sothe land not excluding even that of the

only by love. If any of my Viceroy's. That is my definition of the
people have done you any wrongremoval of untouchability
| ask your fogiveness for it. Some But | can help you in this only by
members of the untouchable class saillowing the way indicated by my
when | was at Poona that they wouldeligion and not by folowingWestern
resort to force if the Hindus did not altermethods. For that way | cannoy save
their attitude towards them. CanHinduism.Yours is a sacred cause. Can
untouchablity be removed by force7one serve a sacred cause by adopting
Can the amelioration of untouchablesatans methods? | pray you, therefore,
come through these methodERe only to dismiss from your mind the idea of
way by which you and | can weanameliorating your condition by brute
orthodox Hindus from their bigotry is by force. The Gita tells us that by sincerely
patient agument and correct conduct. Saneditating on Him in oneg’ heart, one
long as they are not converted, | cagan attain Moksha. Meditation is waiting
only ask you to put up with your lot withon God. If waiting on God brings the
patience. | am willing to stand by youhighest bliss or salvation, how much
and share your sfgrings with youYou quicker must it bring removal of
must have the right of worship in anyuntouchability?Waiting on God means
temple in which members of other castemcreasing purityLet us by prayer purify
are admittedYou must have admissionourselves and we shall not only remove
to schools along with the children ofuntouchability but shall also hasten the
other castes without any distinctiofou advent of Swaraj.
must be eligible to the highestfioé in Yourg India, 22-1-'25, p. 29



Gandhi explains the significance of
Harijan Movement

WHY ‘HARIJAN’? friendless, helpless or weaker than the
Several correspondents have asked mnferty million or more Hindus of India
why | have adopted the name ‘Harijan'who are classified as untouchables? If,
for ‘untouchable’. Some English friendstherefore, any body of people can be fitly
have asked me for its meaning. It is notlescribed as men of God, they are surely
a name of my coining. Some years agdhese helpless, friendless and despised
several untouchable correspondentgeople. Hence, in the pages of
complained that | used the wordNavajivan since the correspondence, |
Asprushyain the pages oNavajivan. have always adopted Harijan as the name
Asprushyameans literally untouchable. | signifying untouchable#&nd, when God
then invited them to suggest a bettechose to entrust me with their service
name and one of the untouchableven whilst undegoing imprisonment, |
correspondents suggested the adoption obuld not use any other word for
the name ‘Harihan’, on the strength of itddescribing them. | recoil with horror
having been used by the first knowrfrom that word and all it implies. Not
poet-saint of Gujarat. Though the thatthe change of name brings about any
guotation he sent me did not exactly fithange of status, but one may at least be
the case he wanted to make out for thepared the use of a term which is itself
adoption, | thought that it was a goodone of reproachVhen caste Hindus have
word. ‘Harijan’ means ‘a man of God.’. of their own inner conviction and,
All the religions of the world describe therefore, voluntarily got rid of the
God, pre-eminently as the Friend of thgresent day untouchabiljtyve shall
friendless, Help of the helpless andall be called Harijans, for
Protector of the weakThe rest of the according to my humble
world apart, in India who can be moreopinion, caste Hindus will
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then have fround favour with regeneration. But this does not mean that
God and maytherefore, be fitly we do not aim at the Harijans’ social,
described as His men. econimic or political advancemeniVe
Harijan, 11-2-'33, p. 7 want all these improvements. If we are
honest about our work, progress in these

THE INWARDNESS OF directions is bound to follow from our
HARIJAN MOVEMENT efforts.
(Gandhiji's speech at the Kengeri Conference) But our goal is quite diérent from
Our Goal the things | have mentioned just nol

Whoever conceived the idea of thigs this : that untouchability is a blot upon
conference gave vent to a happy idea arlduiinduism and must be removed at any
we should be able to make good use ast. Untouchability is a poison which,
this meeting.Though there are at thisif we do not get rid of it in time, will
conference representatives invited frondestory Hinduism.
all parts of South India, there are others | know that those of you who are
here too, and instead of confining myselbutside the ranks of workers and
only to the actual work of the delegatesjelegates—nayeven some of the workers
I will make some general observationsand delegates—do not realize the real
These general observations | shaBignificance of what | am saying. But
make for the benefit of the Savarnavhether you realize the significance or
Hindus. Let them understand that thisiot, | must continue to express the views
movement for the removal ofwhich | hold and hold very strongly
untouchability is diferent from other | can see in the continuance of
current movements in India. So far as uintouchability slow destruction
am concerned, and so far as the Harijanvertaking Hinduism noyand | promise
Sevak Sangh is concerned, the antthat if you study the thing itself as | am
untouchability movement is not adoing, you will observe that the slow
political movement. Nor is it intendeddisintegration which Hinduism is going
purely for the  economic through may become so rapid as to make
amelioration of the Harijansit impossible for the workers to
nor yet for their social overcome it.
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smell, such a nurs
whilst she is
! nursing such a patient

is untouchable. But when

she has washed herself, she
~becomes as touchable as
~+ ourselves. Not only that. She
S5 is not only just as fit to move

- in society as any of us, but

she is also adorable for the

Gandhiji visits the Kodambakkam Harijan Industrial School profession which she
in March 1937

followes. She is worthy of
No parallel in the World our respect and, so long as we have
And why do | say that untouchability isranks in our societyshe must occupy a
a curse, a blot and a powerful poisorvery high place amongest us.
that will destroy Hinduism? It is Now look at the other side of the
repugnant to our sense of humanity t@icture. Take, for instance, Dr
consider a single human being a#f\mbedkar He is pronounced as
untouchable by birth. If you were tobelonging to the Depressed Classes and
examine the scriptures of the world ands being untouchable. Intellectually he is
the conduct of peoples other tharsuperior to thousands of intelligent and
Hindus, you do not find any parallel toeducated caste Hindus. His personal
the untouchability | have brought to yourcleanliness is as high as that of any of
attention just nowl can well understand us. Today he is an eminent lecturer in
a person being untouchable whilst he ikaw. Tomorrow you may find him a
performing a task which he himselfJudge of the High Court. In other words,
would feel makes him untouchable. Fothere is no position in the Government
instance, a nurse, who is nursing &f this country to which he may not
patient who is helpless and bleeding andspire and rise, and to which ar
soiling his clothes and defing from a orthodox Brahmana can rise.
disease giving out from his body a foulBut that orthodox
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Brahmana will be defiled by have not the time now to go into the

the touch of DrAmbedkar and Shastric prcepts. Nor is it necessary at
that because of his unpardonabléhis time of the day to give you Shastric
sin that he was born a Mahamproofs for my statement. But what is
(Untouchable)! necessary is that if you are satisfied that

If we had not been habituated tauntouchability is a blot on Hinduism and
think that untouchability by birth is anthat there is a danger of its destroying
integral part of Hinduism, we would notHinduism, you must set about removing
conduct ourselves towards our fellowit.
human beings as many of us conduct What will you do to remove it? If all

ourselves even today of you will say that you have done your
duty by declaring that untouchability is a
How to remove it blot on Hinduism it will be a mockeryt

| know that | have told you nothing newwill not be enough even if you in a flush
in this my talk to you todayl know | of enthusiasm go to a Harijan and touch
have said this same thing in much morbim and embrace him, and then det
burning language than | have done todagll about him It will not do even if you
Yet what | say is not, and will not be,go to the Harijan quarters every day and
superfluous so long as this simple fact afnake it a point to touch a number of
the need for the removal ofHarijans as a token of your conviction.
untouchability does not faict your What is required of you is that you
understanding or conduct. should regulate your day-to-day conduct
Untouchablility is a phenomenonin such a manner that you make it
which is peculiar to Hinduism only andabsolutely evident to the Harijans whom
it has got no warrant either in reason oyou come across that a better day has
in Shastras and what little | have studiedawned for them all.
of the Shastras and what | have been told You will begin by taking the
by people who have made a deepdiarijans along with you to the temple
study of them shows that there isf you are in the habit of going to a
no warrant for untouchability temple. But if you discover that you
by birth in Hinduism. | will not be allowed into the temple
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along with your Harijan companionstemple with a belief in its
then if you have the living belief that | sanctity or in the faith that by
have that untouchability is wrong, youworshipping there | should be

will shun that temple as you shun gpurified of my sins. | can have no sense of
scorpion or fire.You will then believe piety in respect of such a tempknd
with me that such a temple is notwhatis true of KastWishwanath is true of
inhabited by God. | will take by way of every other temple in India which bars its
illustration the greatest temple knowndoors to Harijans. It applies of course to
all over the world, viz., Kashi all suchtemplesin South India, including
Vishwanath in Banarag.he Lord who to GuruvayurTemple.

is supposed to reside there is known as Thank God, the gates of the
the Lord of the UniverseAnd yet in GuruvayurTemple are closed to me. But
the very name of thaVishwanath the even supposing the trustees of that
Savarna Hindus have today thdemple, or whoever is in authority there,
impudence to say to the Harijans 0olY gave me permission to enter that temple,

shall not come to this temple.’ | could not possibly avail myself of it so
long as members of the Harijan
No Temples of God community are shut out. Unless every

| claim to be as good a Hindu as anyne of you here begins in the way | have
orthodox Hindu.l have endeavoured tgointed out, he has not removed
enforce all precepts of Hinduism in myuntouchability from his heart.

own life to the best of my ability admit

that my ability is small. But that does not A matter of Duty

affect my attitude to and love for It is absolutely of no consequence that a
Hinduism.Yet, in spite of all that love for vast majority of Harijans are
Hinduism, with a due sense of my owruninterested in our campaign. Only this
responsibility | am here to tell you that somorning Mr Desouza, leading a
long as the doors of the BanarBsmple deputation of Harijaas, told me that
are closed against a single Harijan, Kastihe Harijans were not so
Vishwanath does not reside in that templmterested in temple entry as

and | could not possibly approach thatn their political and
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economic amelioration andHarijans because they demand that they

perhaps a rise in their socialshall be so opened, you will not be doing
status. Naturally they cannot any great thing. But if you open the
think otherwise. For we are responsibléemples to them because of a sense of
for deadening their sense of unity withsin for which you should atone, it

us and their desire to worship inbecomes a religious act. | should insist
common with us in our temples. on Hindu temples being thrown open to
Therefore, | say that the God ofHarijans even if the Harijans in India
Hinduism is really non-existent for them.were converted to another religion and
It is true that the God of Hinduism is notthere was only one Harijan left in the
different from the God in Islam orHindu fold. It is this religious attitude
Christianity Only the mode of worship is that isolates the harijan question from all
peculiar to each religion. If Harijans,other questions, and gives it a special
because of our own sins—our ownmportance. If our present programme
unpardonable treatment towards themwas merely one of policy or political
have been taught to consider that thexpediency it would not have the
temples visited by Savarnas are not farligous significance that it has for me.
them, you could not blame them for theitf it was demonstrated to me to my
indifference in this matteForce of habit satisfaction that the political or
has made them iddrent. That Harijans economic regeneration of Harijans
in Travancore and other parts of Indiavould be enough to retain the Harijans
have still got the desire to enter then the Hindu fold, | should still want to
temples and claim the same right as oth@pen the temples and remove every trace
Hindus, is a good thing and a comfortablef inequality Because for me it is, as it
thing, but it does not &dct my agument. must be for you, a question of
repentance and reparation of the wrong
Conversion Question Has no Bearing we have done to our fellowmen.
There is another aspect of the opening Thus the threat of the conversion of
of temples to Harijans which youHarijans to other religions, which is
must not fail to realize. If you agitating so many Hindus todakas no
open your temples to bearing on our duty to Harijans. If we
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™~ political manoeuvre, you
have not rid yourselves o
untouchablility in  your

hearts. There will come many
occasions when that poison will

erupt on the Hindu social gainism
to such an extent that we shall be
confounded. If we are ashamed of
untouchability we must shed it, no

‘| matter what results follow or may

. not follow.

Sheer Cussedness

| become impatient when Savarna
Hindus tell me from their platform
of high superiority that they will

Gandhiji collegting mor?ey for Haltrijan welfare remove untouchablility when

while travelling by train . . . .
Harijans give up their habits of

begin to quicken our activities, becauserinking, eating carrion, uncleanliness
of the threat of conversion, then sucletc. Suppose my fathemother son or
opening will lose the significance whichdaughter were lepers can | say that | will
| have outlined. | promise you thattouch him or her only when he or she
Hinduism will not be saved by suchhas got rid of leprosy? | will be false to
means. our sacred tie if | do not serve him or

Hinduism can only be saved when ither in his or her needlhe position
has become purified by the performanceegarding Harijans is infinitely worse,
of our duty without the expectation ofbecause we ourselves are responsible fr
any return whatsoever from the Harijansthe condition to which Harijans have
Nothing less than that can possibly savbeen reduced. For their drinking.
Hinduism. If you do something by eating carrion, and other
Harijans as a matter of expediency ounclean habits we are
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directly responsible. employs the auments about the
Therefore if we are true, weuncleanliness of the Harijans, so that
have to embrace them in spite othey themselves need not act correctly
their shortcomings and | hope, not
without foundation, that immediately “Oh Y e of Little Faith”

you adopt an attitude of mind lookingl will close with a material thought. |
upon the Harijans as your brothers theliave told you exactly my views of the
will change their habits. People who hadluty of every Savarna Hindu to Harijans.
experience in this direction will confirm There are many more things that the
this statement. It is, therefore, firstSavarna Hindu can do in his own
necessary that Savarna Hindus shoujgkersonal conduct.
purify their hearts and change their But | know that there will be a lot of
attitude towards Harijans. discussion among members assembled
| would ask you, please, not to flinghere as to how to conduct the work of
in my face bad cases you may have contéarijan Sevak Sanghs without mondy
across—cases where you be-friendeshy to such delegates that the fear comes
Harijans and they refused to improve. out of their own want of faithWe want
But having uttered this word ofto move not half a dozen Savarna
caution, | want to give you my evidenceHindus, we want to touch the hearts of
I do not know a single Harijan adoptednillions of Savarna Hindus. Paupers
by a Hindu who has not reformedthough we are, we find that no Hindu
himself. As a matter of fact, it cannot betemple has ever to be closed for want of
otherwise.The Harijan is bound to feelfunds. | invite you to study this
the change to be too good to be titiee phenomenon. But do not run away with
novel experience of his improvedthe false idea that millions of Hindus
surroundings will enable him to get ridalways pay to their temples merely out
of the craving for drink or carrion-eating.of superstition.There may be a partial
As for cleanliness it is a question oftruth in that statement. But it is only a
facilities made available to him. Itpartial truth.The better part of the truth
is merely the cussedness of thés that the people who support these
Savarna  Hindus that temples by their dérings of pice or rice
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or cocoanut osupari do so because of The Only Way
an indefinable faith that they are doingNever mind if it takes time
an act of pietyAnd | tell you that you before you are successful.
will not be doing justice to yourselves,Whether it takes a few years or ages you
or to India or to humanityif you will must have unbounded faith that it is the
characterize these things as superstitioonly way to convert Savarna Hindus and
I know that superstition is a long-lived bring this message to every Hindu home.
thing. There are many monsters ofKnow that time never runs agairfisuth.
superstition which have been given &nd this is downright truth : ‘du have
long rope by thAlmighty. But however to get rid of untouchability or perish.”
long their life, it is nothing in the cycle Only those become impartient who want
of Time. The better half of the truth isto prop up a mission about whose
that there is some thing undoubtedlycorrectness they havbe a doubt. Have
holy and true about the faith that takegsaith that when all the forces that are
millions to the temples. If you have faitharrayed against us—and they are mighty
in the piety of the dumb humanity whoforces—have died down, there is still this
support these temples, and faith in youmovement which will go on to purify
mission, each of you will become little Hinduism. But if you lose heart, courage
temples and gather pice or rice from thand faith and become too lazy to remain
people. on the watch-towerdo not blame people

If you remain content with the lazy for not paying. The movement will
delusion that a few millionaires like perish not because of external forces but
Ghanashyamdas Birla will always sendecause of internal weakness. lgair
money to you for your work, | assure youevery worker ot apprtoach the problem
that the movement is bound to faflou in this light.
will never be able to bring this movement Harijan, 20-6-'36, p. 148
to a successful conclusion unless you
realize the need to go to the dumb SOME MISCONCEPTIONS
millions and collect pice or even their(The following question and
rice as a token of their conviction thatanswer thereto by Gandhiji
untouchability is aia to be @t rid of. are reproduced from an
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article which appeared the sovereign principles of purity and
under the title “Some self-restraint. Let me tell you that, when
Misconceptions” by M. D.) | was told that there was mutual
Q. : You always say that the Harijanattachment between the two young
campaign has nothing to do withpeople in question, | asked them to

questions of eating and drinking or withimpose self-restraint on themselves for a
the question of marriag&Vvhy then, did period of five years—not to meet each
you marry your boy Devadas to aother not even to correspond with each
Brahmana girl? other—and thus to prove the purity of
A. : This is an irrelevant question. But Itheir attachment.They fulfilled the
must answer itThe marriage was no conditions and even then would not have
part of the Harijan movement. | did notthe marriage until it was blessed by their
allow the marriage as a leader of th@arents. (2) Even assuming th#rnas
anti-un-touchability campaign, but lexist, instances are not wanting in
allowed it as a Hindu reformeAs a Mahabharata and other works, of inter
reformer of Hinduism. | want to restoreVarna marriages. (Hfter all is said and
the ancient varnashramadharma, to idone, the laws and codes governing
pristine purity Varnashramadharma layspersonal conduct apply to the times in
down the functions and duties of variousvhich they were framedThe ruling
classes according to their speciabrinciple is self-restraint.
aptitudes and gifts and has nothing to do There are, besides, numerous texts in
with questions of marriage and food an@ur Smritis which contradict on another
drink. Now that you have raised theand hence we cannot blindly accept
question of my sos’ marriage, | shall every text as gospel trutWe have to
summarize the considerations thaprove them on the touchstone of truth
weighed with me and would weigh withand non-violenceThere are things, for
me on all such occasions : (Ihe four instance, in Manusmriti which no author
Varnas do not exist todayand, believ-ing in Ahimsa could ever have
therefore, it is the duty of thosewritten and which run counter to the
who believe in the/arnas to precepts in the same great work,
restore them by observingprecepts which would do credit to the
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must expunge those texts as apocryphajuotation below with his
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as we do in the case of many verses amissions :

doubtful authenticity which have crept
into a much more recent work like, for

“Though, therefore,Varnashrama
is not afected by interdining and inter

instance, Tulasidas’
Ramayana. For me, t
text of Manudefiningl =
Sanatana Dharmal 5% f
eternal religion—is al .

¥
-

sufficing : ‘That Dharma
is eternal which is
always observed b
saintly men of learning
free from ill-will and

passion and  whic

A Harijan work at Madras

I —— B feate s |

appeals to onshridaya
or sense of right and justice.’
Harijan, 24-8-'34, p. 220, at p. 221

INCONSISTENCIES?
(Originally published in “Notes” under
the above title)

A correspondent who is a diligent
student of my writings finds it ditult
to reconcile my recent writings about
intercaste  dining and inteaste
marriage and correponding writings of
some years ago.

marriage, Hinduism does most
emphatically discourage intélining
and intermarriage between divisions.
Hinduism reached the highest limit of
self-restraint. It is undoubtedly a
religion of renunciation of the flesh, so
that the spirit may be set free.... By
restricting his choice of a bride to a
particular group, he exercises rare self-
restraint. .... Prohibition against inter
marriage and intedining is essential

for a rapid evolution of theoul.”

And then he quotes from my
statement dated the  4th

He quotes from my article on November last yearwhich
“Hinduism” contributed toyoung India was circulated to the



Gandhi News/ %It #15a% @ Vol. 13, No. 20 TETi3-GIiosed, 205b

Press. | give the quotationagainst inteimarriage and intedining is
essential for a rapid evolution of the
“Restiction on intercaste dining soul.” .
: . . In spite of my statement of 4th
and intercaste marriage is no part of .
Hindu religion. It is a social custom November last, | would say that inter
which crept into Hinduism when dining and inteimarriage are in no way
perhaps it was in its decline Today €ssential for the promotion of the spirit
these two prohibitions are weakeningdf brotherhood or for the removal of
Hindu society and emphasis on themuntouchability At the same time, a
has turned the attention of mass minguperimposed restriction would
from the fundamentals which are vitalundoubtedly stunt the growth of any
to life’s growth.... Dining and marriage society and to link these restrictions to
restrictions stunt Hinal society’ Varnadharma or caste is undoubtedly
As | read tem with a detached prejudicial to the freedom of the spirit
mind, | find no contradiction betwen theand would makeVarna a drag upon
two statements, especially if they ardeligion. But having said this, | would
read in their full context. In the like to say to this diligent reader of my
statement of 1921, | wrote on Hinduismritings and to others who are interested
and gave the briefest outline of it. Orin them that I am not at all concerned
the 4th of November | had to applywith appearing to be consistent. In my
myself to the innumerable castes angearch aftefruth | have discarded many
caste restrictionsThe mode of life in ideas and learnt many new things. Old
the Ashram in 1921 was absolutely theas | am in age, | have no feeling that |
same as it is nawWherefore my practice have ceased to grow inwardly or that my
has undeagone no change. | still believegrowth will stop at the dissolution of the
that restriction imposed by oneself upofiesh. What | am concerned with is my
inter-dining and intemarriage is an act readiness to obey the call @futh, my
of renunciation of the flesihere is one God, from moment to moment, and,
word that perhaps | would change if therefore, when anybody finds any
was writing the article of 1921 today inconsistency between any two writings
Instead of “prohibition”, | should repeatof mine, if he has still faith in my sanity
the expression used in the samie would do well to choose the later of
article just a few lines before andhe two on the same subject.
say “self-imposed restriction Harijan, 29-4-'33, p. 2

again with his omissions :



The Way the World is Moving And the
Insight and Foresight of Mahatma Gandhi

Sisir K. Dhar

Life has a value when it has qualitatively diferent, than that of an
something Valuable as its object underdeveloped personThe wise are
—Hegel happy felt Plato. The sense of
Is there anyone in this world, satisfaction of a Buddha, deliberately
except insanes, who not like to begiving up the kingdom and dear ones
happy in life? Mahatma Gandhi, toin search of the well-being of others in
whom “The supreme consideration ishe world, is something dédrent from
man,” holds “human  happinessthat of a rufian for success in his
combined with full mental and moral sphere, just as the taste of a ripe fruit
development” as the goal of lif&lhere and a rotten one dérs. Buddha or
can be no better goal for a man thasocrates’ satisfaction is too deep for
happiness and all-round developmenperception by the réiin. It is not for
of the mind, that makes a man ‘anothing that the ‘Isopanishad’ enjoins
traveller in a lager world’ and, that is one to ‘enjoy hrough sacrifice’. One in
the fulfilment of life. Verilyy a whom inner development has kindled
developed mind is the greatest asset @n awareness of something or things
a man. great, might do away smilingly with
What do we mean by happinesghings that ordinary minds crave for
and mental development? | have lon®y mental development mean the
felt - and this conviction is all the blooming in a man of basic richer
stronger at the age of 75 years todagualities of mind. To me, they are
that the happiness or the sense afompassion or goodwill, meral sense,
satisfaction of a mentally developedsense of beauty and truthfulness (-
person is something richer quest to reach the roots of

Presented at the U.G. sponsaed National Seminar on ‘The Relevance of Gandhir
Thought in the 21st Centir organised by the Depaiment of Gandhian Thought.
Bhagalpur University on November 16-18, 1995.
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guestions, something notmodern society is immeasurable. Since
identical with mere the carliest days, after man had
scholarliness). aequired language, or some rudiments
How far does the modern industrialto start with, and was thus capable of
civilisation help or hinder attainmenttransmitting experience, mankind has
of this goal of happiness and mentamoved ahead from common sense to
development? This civilisation is science, and the stride, gigantic in its
prominent most in the Western totality, continuesWe need not recount
countries, while non-ktern countries here in detail all the advances thus
in general have since long accepted dttained stage by stage and we may
as the model. (& may also call this instead look at the condition in our
Western civilisation for this reason, orown time to gaugc the extent of this
capitalist civilisation as capitalism andcontribution.
industrialism grew as twins of a single  Obviously, science and technology
process, or modern civilisation as itas the foundation of the civilisation,
grew during the modern period ofhave carried the human society from a
history-since the Industrial Revolutionnadir of existence to a rather dazzling
in the West. We may also call it a height-from a state of helplessness
materialist civilisation, that it is against the vagaries of nature to one of
basically facilitating a sort of material great control over Nature and a state
abundance along with growth ofof considerable security and plentin
materialist utilitarian values and havingfact, science and industrial growth
no avowed spiritual aim.) have acted beneficially in dérent
While considering the questionspheres of human life.Thus, apart
raised above, we must recognise th#gom a promise of cradication of
contribution of this civilisation, basedpoverty and hunger with an abundant
on an immese growth of science angroduction and actually with some
technology to a vast advancement ofremarkable success in the matter
the society in dferent directions and mainly in the countries of thé&Vest,
entichment of the standard of living ofthere has been a great increase in the
the mankind as a whol@he distance quantity of human knowledge and
between the condition of the earlyincrease in the facilities for education
men-an insecure life in caves andnd health, a noticeable growth of
jungles with little knowledge of rationalism as compared with the blind
things before them and with nosuperstitious faith of the primitive man.
worthwhile tools and This increase of knowledge has led to
instruments and the less dependence on the mercy of a
condition of citizens in a supernatural force on the one hand and
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for  better social arrangementsbasic theme of the ‘Hind
institutions etc. on the otheto greater Swaraj'—the supremacy of th
scope for leisure owing to higher‘soul force’.
productivity and dirty work being done A great spiritualist humanist,
by machine, relative advance inGandhis supreme concern has been
womens position, greater facilities forthe inner development of man that
communication and transport, distinguishes  him from all other
entertainment and amusement etc. animals.With this development, a man
is, in poet Shelleg words, “the king
Il over himself; just gentle, wise.”In this
One of the most obvious aspects of inner development, Gandhi had no
human frailty is too much doubt, lies happiness and fulfilment of
concentration on the immediate, life. | admire and respect with all my
with too little care for future heart this uncommon man, who wants
consequence, ... “to wipe every tear from every eye”
We have just indicated theand dares to fight all evils and
beneficial side of the moderninjustice with love and without arms.
civilisation, only very briefly as people But our respect or admiration must not
today are so conversant with thecloud our judgement. Right or wrong,
benefits of science and industrwhen | notice streaks of one-sidedness,
even an average school boy or girl caextremism, exaggeration and over
prepare a long essay on this subjecsimplification in not a few of his
Rather to have a balanced viewe pronouncements made from time to
should discuss at greater length théme. (Looking at, what | feel, his
other side, not at all rosyf the matter excessive preoccupation with the evil
that generally gets much less attentioof sex, | ask myself : Is not Gandhi a
in our academic or intellectual circles.bit puritan?) The ‘Hind Swaraj’is a
In striking contrast to the commoncoherent thesis against the industrial
notion, as early as in 1908, in ‘Hindcivilisation. His mentor Gokhale,
Swaraj’ Gandhi deprecates the moderthinks it “so crude and hastily
industrial civilisation in very strong conceived”. His disciple, Mahadev
terms : “drive outWestern civilisation. Desai, also feels the language about
All else will follow.” | condider the machinery “rather crude”. But even as
‘Hind Swaraj’, in which he “pits soul late as 1938 Gandhi sticks to his
force against brute force,” the mostviews in ‘Hind Swaraj'. | believe,
basic of all that Gandhi had written.he sticks to them till the last;
All that he has said afterwards areand | accept as invaluable
more or less the elaboration of thehe basic thrust of his
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thoughts and approach. spiritual emptiness or rather the
One may attribute the degrading materialist character of the
above-mentioned drawbacks inindustial civilisation. Essentially his
Gandhis statements to the fact thatbasic thoughts are not much new
active in a tumultuous world ofwhich he says are “as old as the
politics, he was an man in a hurlyy Himalayas”.The thoughts have roots in
nature, he is however strikingly calmthe ‘Upanishads’, ‘Gita’, Buddha,
and resoulte. More plausible than thidahavira, Jesus and such others,
explanation is the possibility that,including Tolstoy and Ruskin. In his
fighting single- handedly againstown land, and in his own time, poet
prevalent ideal and approach, he i3agore, whom Gandhi called
inclined to lay cmphasis-and ‘Gurudeva’, also presented in his
sometimes he lays ovemphasis on writings the concepts of inner
his ideasAlso plausible is the possibledevelopment (‘Atma-shakti’),
idea that there are ‘two Gandhis’ in thésatyagraha’ (cf. the drama
same person.This explanation is of ‘Prayaschitta’ - Atonement), a simple
utmost help in understanding himlife, rural reconstuction, constructive
whom so many have found an enigmaactivity etc. But not only thoughts,
Of the ‘two Gandhis’, one is anaction was Gandts’ forte and with that
‘idealist’, who left to himself will he captured the imagination of the
strive unwaveringly to reach theworld.
farthest point of his ideas in its perfect In ‘Hind Swaraj’ Gandhi
form; and there is a ‘practical idealistemphasises that the modern civilisation
who is convinced that much moreis “a civilisation only in name. Under
important than presenting a ‘blue-print’it the nations of Europe are becoming
of a perfect utopia is leading thedegraded and ruined day by daye
prople themselves even one step aheadys these even when he is conscious
towards the ideal. The ‘practical that the people in Europe, with bodily
idealist’ never turns his face awaywelfare as the object of life, are as a
from the ideal, but recognises that ouwhole better df materially than earlier
ideal is like the pole star cannot be He adds, “Formerly men were made
reached, it should guide us-and halaves under physical compulsion. Now
sometimes allows concession tdhey are enslaved by temptation of
realities of the situation and to themoney and of the luxuries that money
imperfection of human nature, e.gcan buy Again, “They keep up their
on the question of use ofenegy by intoxication. They can
machine. hardly be happy in solitude.” He does
Gandhi recognises thenot ignore their good qualities : “They
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are enterprising and industrious, anduccess in the first field ha
their mode of thought is not inherentlybeen conspicuous enoug
immoral. Neither are they had at heartvery much remains undone in
| therefore respect them.” Nonethelesshe second (as will be detailed
never does he like the life-style thelater). However a reckless pursuit for
materialist civilisation creates. material abundance is threatening
Gandhi had witnessed closely theNature and if unchecked, cannot but
contribution of the modern civilisation. endanger the very human existence,
But he was not enamoured, aware ofvhen natural resources, mostly non-
its weak foundation “This civilisation renewable and supplying raw matcrials
takes note neither of morality nor offor industry are limited in supplyThe
religion,” he observed. He did not live overexploitation of resources now
to see the unimaginable advance ofjoing on as also technologies being
science during the postvorld War Il developed for more production are
decades. But he was dismayed to sdearming the environment increasingly
what havoc even a single atom bomlas production increaseAs the authors
could cause. “There are now diseasesf the Valuable Report by the Council
of which people never dreamt ofof the Club of RomeAlexander King
before,” he said in ‘Hind Swaraj. and Bertrand Schncidemobserve, “the
More diseases are emgarg in the human race, in pursuit of matcrial gain
modern civilisation.We indicate below by the exploitation of nature, is racing
not only diseases that mayflet man towards the destruction of the planet
individually, but also some deadlyand itself’
ailments and evils that this civilisation, There is, no doubt, a burning
with all its contribution before, problem of a growing population with
produces todagydarkening the future of a rising impact on the demand for
mankind. resources, Sir Julian Huxley described
the exploding human population as
(1) The modern industrial civilisation “The cancer of the planet.” Others also
is over-exploiting, polluting and have spoken on the same lindhe
exhausting Nature and thus harming growing population is encroaching
seriously the future of the menacingly forests and gin lands.
inhabitants on the earth. The original One shudders to to think what will
object of science was (i) to know thehappen to the existing stock of
laws of Nature and to increase controhatural resources if this growth
over it, and (ii) to raise productivity continues qor if this lamge,
specially through industrial growth togrowing population, mostly
remove poverty and hungeéWwhile the in the Third World,
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happens to acquire thegreater threat than population growth
standard of living of its in the South.” Let us add here that
Western brethernyet when we more than 28 per cent of global
speak of the environment pollution, itemissions of ‘greenhouse gases’
will be erroneous to lay the entire ororiginate in the USA, all developing
even the major blame, as severatountries causing just around 5 per
writers do, on this population growth,cent. 2 Similarly Japan is stated to be
though the gravity of the matter isthe worlds lagest consumer of
undeniable. tropical forest products and its
Let us look at the matter in theinsatiable demand rather than local
correct perspectiveThus, asWalden population growth has been the main
Bello writes for Third World Network cause of rapid deforestation of adar
Features, (i) 80 per cent of the curremumber of the South EastAsian
consumption of the earth’ resources countries, causing in turn a serious
may be accounted for by the 20 peerosion of soil, when the rain washes
cent of the world population residing away every year fertile top soil. For
in the North; (ii) the average Swissthe same reason, this happens in other
for instance, pours 2,000 times morgarts of the world.
toxic waste into the environment than Again, pollution of diferent types
the average Sahelian farmer; (iii) if theaffliet the environment, besides what
levels of consumption and waste ddhe population growth causesThere
not change, 57 million Northernersare difusion of toxic saubstances into
who will be born in the 1990s will the enviroment, acidification of water
pollute the earth more than the extrand destruction of forests caused by
911 million Southerners, owing to theeffluents, macro-pollution in the upper
gross disparity in the rate ofatmosphere caused by the
consumption; and (iv) in the light of chloroflurohydrocarbons, the ‘green
these data, one cannot but agree withouse dect’ etc. The pollutions grow
the Treaty on Consumption andmostly because of the high level of
Lifestyle at the Rio de Janerio Globalkconsumption and eco-unfriendly
Forum during the June 1992 Earthechnologies wused for production.
Summit that “While overall population Disposal of eluents and garbages are
growth is a danger to the health of thenajor inevitable problems in the
planet, it must be recognised thasystem of industrialisation. In future,
population growth in the North, not far off, we shall face a grave water
due to the extremely highscarcity problem.While the demand
levels of per capita for water rises with economic growth,
consumption is a far many technologies also enhance it.




Gandhi News/ %It %1% @ Vol. 13, No. 20 TETi3-GIiosed, 205k

(2) The destructive potential of the chemical wars, space war
modern civilisation is too high. The and so on. Science i
world has not been without battles andommanded to create a
wars in the past. But were today-everrrankensteis monster and peace
a local one that took place recently irrecedes more and more.
Irag-are unimaginably costlier and The industrial system is also
ruinous. Perhaps, the total volume ofraught with risks of devastating
destruction during the five years ofaccidents, besides more frequent
World War |l far exceeds that of all smaller ones, with incalculable
previous wars since the dawn ofsuffering and losses.
human historyBut the end of that war
has not meant the end of wars. (3) The industrially advanced

Today a huge portion of resourcescountries (IACs) thrive on exploiting
are being deployed for military ruthlessly the less  developed
purposs-more for destructive weaponscountries (LDCc). That exploitation is
than for health. Here, trading bybad is admitted universallyYet, in
industrially advanced conntries plays gractice, it continues glaringlyThe
big role. The lure of profit through IACs, enjoying a commanding position
sales of arms and weapons attracts nat the economic field, exploit LDCs,
the Western capitalist countries alonefirst by securing much-needed raw
Before its fall, the USSR was thematerials from the latter with uneven
largest dealer in arms in th&hird terms of trade. In the matter of
World countries. Now China has technology transferthe IACs dictate
entered into this fieldAnyway, such a terms.
large-scale trade in arms and There are other exploitations, more
destruction of humans, animals andbnoxious. The IACs find it dificult
resources are an feshool of the to dispose of toxic wastes locally and
industrial civilisation. It is stated thata number of these countries export
there is a foufold rise in expenditure their ‘cagoes of poison’to poor
on armaments since the end of theountries inAfrica that sell dischge
World War Il. “Over US $ 1 trillion is rights. This is not done by thé/estern
now spent by developing countries,”1.IACs alone. It is stated that apart from
The military expenditure is rising in devouring South-EastAsia’s forests,
most major countries including thosethe Japanese export of industria’
unable to feed their people properly pollution is on a massive scale te

In this our civilisation, the people this region. Highly polluting
remain under a constant threat ofesource processing piants
annihilation ~ with  nuclear wars, like copper smelters
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were relocated from Japan toin the less developed countries of the
the Philippines and MalaysiaSouth. At its extreme, this disparity
in 1970s. may be more than 101.” 1 An
unfortunate  exploiter - exploited

(4) The industrial  civilisation yg|ationship- internal and intra-national,
perpetuates  a  gross  inequal grotesque and unkind, remains a stark
distribution of riches and other fact for the humanity mocking at all
benefits. As promised, the progress ofihetorics about advancement of the
science and industry should have madgyilisation.

much easier an abundance for all. But Ayaijlable statistics regarding gross
only a small section of the workl’ disparity in levels of income,
population enjoys most of the benefitzonsumption, health and educational
and a much lger section continues tofggilities, possession  of  wealth,
suffer from  pangs of poverty jnyestment, share of world trade, etc.
starvation, malnutrition and lack ofio 5 story of marg mercilessness
education. Arnold ~ Toynbee — was towards manA large population in the
optimistic that “Our present industialynder developed part of the world does
revolution is.... perhaps the first, sinc& ot have safe drinking  water
the invention of agriculture, that haSAccording to the World Health
been potent enough to provideprganisation, already about 1.3 billion
appreciable social and cultural benefitgegple, more than 20 per cent of the
for all members of a society that hagyorid population, are seriously sick or
made it.” 3 (He had underlined themalnourished. An inescapable
above word ‘all’) Ironically the same conclusion is that “Scientific and
Industrial Revolution has widened the(echnological advances in  the

gap between the Northern andnqystialised counties tend to increase
Southern parts of the world blatantlythe economic disparities between the

King and Schneider observe : “Infich and the poor countries and to
Europe,  before  the  Industrialinhibit the latter from undertaking
Revolution, per capita consumptioqechno|ogica| innovatiof.

was little diferent from that of many  aAnd, the depletion of Nature

of the less developed countries todayecomes more reckless, when the

Now the average per capitaresources position demands of us to be
consumption of materials andmore thoughtful.As stated in a paper
enegy is about forty times presented in  the recent Science

greater in the North than congress of India, world oil reserves,
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as estimated by geologists, currenthdegradation. Prima facie,the
stand at 136 billion tonsAt an annual conclusion here regardin
production rate of 3.2 billion tons, thephysical health may sound
reserves are likely to last another 4reposterous after all the progress in
years.World-wide natural gas reservescurative and preventive measurd$e
now 138 trillion cubic metres, arecostly services, howeverare often
expected to last 69 years, if the aunudleyond the reach of the majorit%nd
production rate of two trillion cubic we have also referred to th&/HO’s
metres continuesThe disparity in the findings regarding serious sickness of a
rate of consumption of resurceslarge population.The increasing and
between the IACs and and the LDCsnenacing environmental pollution,
is too high. A German economist telling seriously on health, is a harsh
suggests that to save the environmeract. In its 1993-94 Report, thé&orld
from ruin the IACs must reduce theirResources Institute warns us that by the
consumption of commodities by 90 perturn of this century one out of every
cent (!), while for the world as a three persons will sidr from respiratory
whole the rate of reduction should beproblems or impaied liver and kidney
50 per cent. Hbrts are now on to functions, cardio-vascular and other
invent technologies for utilisation of related disorders making the megacities
renewable resources, to recycle wastas our country a sick place to live in.
and to invent pollution - free And pollution does not diérentiate
technologies. But these are mostlyetweenWest and East, rich and poor -
birds in the bush, rather distant onesa global phenomenon.
Success in these sphercs, if amnd What about mental health? @Afind
yet far from adequate judging by the... that the countries in Europe which are
needs, may perhaps mitigate a fractioamong the most democratic, peaceful
of the problemAnd it is too much to and prosperous ones, and the United
expect that any possible success, &tates, the most prosperous contry in the
least in the forcseeable future, willworld. show most severe symptoms of
ensure  the Western level of mental disturbance,” observes Eric
consumption in the entire world. Fromm. 4 “Denmark, Switzerland,
Finaland, Sweden and the Uniter
(5) The modern industrial civilisation States are the countries with the
causes injury to health (physical and highest suicide rate, and the
mental) and leads to cultural highest combined suicide
impoverishment and spiritual and homicide rate ..The
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figures for alcoholism show diseases and th&merica tops the list
that the same countries - thdn the matter of rapes, murders, drug
United Sates, Switzerland, addiction, accidents and military
Sweden and Denmark - which have thexpenditure. The drug trade has
highest suicide rate, have also théecome so well ganised in diierent
highest alcoholism rate, with the mairncounties.  Surprisingly “The total
difference that the United t&@es are earnings from the drug trade exceed
leading in this group...” he adds. If leven that of the oil industsit
remember correctly somewhere Prof. The trends that we notice also at
Galbraith said that he noticed somehe cultural level are hardly elating. So
peacefulness in an Indian villager (ocommon is the vulgar ostentation by
peasant), which he did not notice in Newthe rich of his riches, pomp, luxyry
York (orAmerica).With reference to the and ‘status symbols’. How much can a
modern societyan earlier report of the person use really? Things are
UNESCO said that : “The signs of verypurchased much beyond needs for
great individual unhappiness are legiordisplaying, avidly A  venomous
They range from complete breakdown demonstration déct pollutes the
suicide or permanent mental illnessultural life. The atmosphere is
through  sickness with a & growingly such that those too, not as
psychosomatic component - to obsessiwech, like to ape the rich even by
thinkihg and morbid states ofborrowing or even by recourse to
dejection.... Divorce, delinquencand amoral means. Corruption, that almost
the myriad examples of anti-socialeveryone condemns, thrives. So often
behaviour not classified as crime are theoday, one will notice a senseless
repercussions in intimate  socialdemonstration  of  vulgarity and
relations” obscenity in the name of art and
The trend appears to get strongeculture, a display of gaudiness and
According to a recent report, of everygarishness in the name of begutyf
three Americans todayone is mentally raucousness aided with numberless
il and half of the population hasmusical instruments in the name of
sometimes or other beenflated with song and music, of idiotic and ugly
such illness. Also mental fatigue, postures in the name of dance and so
addiction to drinks and anon. “Rock music, gadgets and cola
inclination to avoid company drinks have foged a new parallel and
of others are spreading intemprary (as long as youth lasts)
America like infection society and created what th&frican
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historian Joseph Ki-Zerbo calls ‘homoviewers or audience.
cocacolens’,” say King and Schncider Definitely, they harm an
It is not that there are no things ofimpressionable mind. Our
beauty in the land of culture. But achild-psychologists are worried with
‘Greshams  Law’ operates here the TV-addiction of our children, who
forcefully : it leads to parade ofare so prone to imitatélThe injurious
shallowness and pretension, whemwff-shoots of this addiction are an
opiating raucousness and vulgarityaggressivencss in behavipuwonfusing
thrive in the name of art, entertainmentantasies with realities and acquiring a
and culture. distorted notion of the realityharm to
Now, things of this sort providing studies, waste of time. Most or many
excitement for a while, like that comesof the commercial films screened are
with intoxicating drinks, cannot ensureloaded with vulgarities of sex, crime
and enduring sense of satisfactionand violence, when money is GaAll
And, things like drug-addiction, turning these, repeated day in and day out,
people into Hippies and so on manifesserve to fortify a conviction that crime
an ume, though misguided, forand violence rule the worldThey
distraction, and for escape throughovershadow good things, erode faith on
suicide, when the existing abundanceperennial values and create a belief
false glory and glamour fail to sustainthat in a world where villainy pays and
the heart. villians are heroes, honesty is foolish.
Cinema, T.V., newspapers etc. areOf course, there are other forces-most
the most important mass media with af all, unscrupulousness and hypocrisy
strong impact on the cultural life. Butof political leadership and ostentation
while possessing a valuable potentiabf the rich - also working in the same
for mass eduction, they tend to acquirelirection. But that does not turn the
a potential for ill education - extremelyfilm-makers’ vices into virtues. One of
pernicious, with a  pronouncedour front-ranking film directors pointed
commercial bias and, this is theout some time ago that nowadays gay
stronger trend today and lesbian films are getting more and
Today technological advance fefs more place in film festivals. It seems,
a variety of entertainment¥ery many culture is decaying qualitatively but
of them, however are trash flourishing quantitatively : we
qualitatively utterly lacking in depth of have  more  films, more
thinking or feeling. Hardly do they entertainments, even more
serve to enrich the aesthetic sense dfooks and so on but not
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many good ones. One willagonies of the masses, particularly in

notice, even in big cities andvillages where the majority lives,
towns, while there are rather trite, to the elite, get a grudging
numberless shops fefing an infinite accommodation.Thus, the mind of the
variety of fashionable goods, drinkspeople, it seems, is transported by our
and so on good bookstalls are few cultural media to a world of fantasy

A lamge part of the mass circulationand of indiferent to others.
newspapers and journals are replete In short, judging by the most
with advertisement, mostly to allureimportant test of cost-benefit ratio, |
the qullibles. There is intrusion of am constrained to conclude that this
more and more such advertisementaterialist industrial civilisation is
into the TV controlled in India by the more costly or noxious than beneficial
Government. Viewing such : all that glitters is not gold. But, then,
advertisements, one may feel all thare all the evils mentioned above really
problems of the country except that oproducts of this civilisation? Many of
cosmetics and fashionable goods hawhem are so, as can be proved
been solved. The reports and definitely And those which cannot be
discussions in the remaining pages oo proved are found to be associated
the papers pander most to the tastes wivariably with this civilisation, and
the elitist section; and problems andhis is suggestive enough.
(To be continued)
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Tentative Plan ofction for Celebration of
150" Birth Anniversary ofMahatma Gandhi

Gandhi Smarak Sangrahalaya
14, Riverside Road, Barrackpoieolkata- 700120

Preparing West Bengal for 2019 :

Our state ofMest Bengal had celebrated the Gandhi Centenary year in 1969 in a
befitting mannerWhile the voluntary aganizations in the field of Gandhian
constructive programme had the key role, the active support of the then S
Government and its Governaihe Chief Justice and a few topfioérs were
remarkable. The work of the Gandhi Centenary Committee had been able to
create a good impression among the people ofttte.S

With this very brief introduction let us try to jot down some points about the
modus operandi of the forthcoming big event of 2019.

In brief there are three types of Gandhiamg&izations in ourt8te. Due
to historic reasons for long, the Gandhi Smarak Sangrahalaya, Barrackpore has
evolved as the pivot of all Gandhian activitiedNest Bengal. Its librarymuseum
galleries, archives of our historythe services provided by its band of experts to
the general public and observance of all important programmes related to the life
and work of the Mahatma, have made it the nerve-centre of the Gandhian
activities and programmes of theate.

Then there are branches/ federated units of the emieimidia Gandhian
omganizations.They include the tate Sarvodaya Mandal, Gandhi Peac’
Foundation, Harijan Sevak Sangh, Kastufibast and others. Excepting
the Sarvodaya Mandal, thefie@ted branches of all other national
omanizations have several branches in the North and South Ben-
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They have one or more committed field workers in the remotest regions of

the Sate, who along with implementing the programmes of the above
national bodies with devotion, have participated with open arms, in all the
State level Gandhian programmes in the palteir participation in celebrating
2019 programme will be very vital this time alsall that is needed is a prior

organization and co-ganization with them.

Then there are nearly 200 Gandhiagamrizations spread throughout all the
corners of the tate and they concentrate mainly on a single Gandhian programme
like Khadi, Village Industries, Basic education, Rural reconstruction etc. But they
always respond enthusiastically to any state level call to propagate Gandhian
programmes or philosophyrhrough these institutions, we expect to reach out to
the people of distant areas of thmt8 with the message of 2019.

Last but not the least is, like the Centenary yegartzing celebrations at
the Visva Bharati. Though the two leviathans of Indian history of the previous
Century charted diérent courses according to their inner lights, they had not only
highest regards about each other and had special positions for one another in their
hearts. Manifestations of this special retaken within the frame-work of regular
programmes ofViswa Bharati are the annualfiofal celebrations of ‘Gandhi
Punnyah’'on 10" of March every year There is in addition to Halakarshan ‘tree
plantation day’ and the activities of craft based education and rural service in the
“Shri-Niketan”. The Departments of GandhiariuSies, set up in most of the
Universities, during Gandhi CentenaXear, have been playing commendable
roles ever since and this time their co-operation is to be garnered to add to our
success. We cannot faget on this occasion the role of “All Indd/omens
Conference”, the genesis of which lies in our glorious national liberation
movement led by Mahatma GandhiThis premier body along with its many
associates, including the “Sarojnalini  Narikalyan Samity’, is providing
commendable service in the field of women and children. If contacted like the

Gandhi Centenary Celebration yeatong with its associate bodies, it may
join the celebrations this time also.
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m Strategy of Gandhi Smarak Sangrahalaya, Barrackpore :
The institutions shall have to be physically contacted through t
Secretaries and the principal workers regionally to gear them up for the
occasion.Along with the national and tha&e level programmes, they shall have
to be assisted in drawing up their regional and local programmes also. Senior
GandhianWorkers and Scholars may have to be sent at regular intervals to keep
the flames burning. Naturallyhe Gandhi Smarak Sangrahalaya, Barrackpore
shall have to play a key role in fulfilling this task. Regional Committees of two-
three districts may have to be set up for following up this move in close relation
with the Barrackpore Gandhi Museumhis relation is expected to be a two-way
traffic. Such regional leaders may have to be invited at tage-$vel meetings
of formation of programmes and review of their progras$oever necessarthe
Sate level Committee will monitor the programmes of regional and local
implementation committees.

m Tentative Plan of Action to 15" Birth Anniversary of Mahatma Gandhi in 2019 :
To celebrate the 1%0Birth Anniversary of Mahatma Gandhi in 2019 the Gandhi
Smarak Sangrahalaya, Barrackpore has planned a proposal of programmes and
activities to commemorate our ‘Father of the Nation’, which are related to the
appropriate and befitting commemoration of the multifaceted genius of Gandhiji
and his enduring contributions, nationally and internationdllye Managing
Committee of our Sangrahalaya has taken the decision that we would start our
activities for celebrating the 18@irthday of Gandhiji in 2019 by the celebration
of the Centenaryear of the Champaran Satyagraha in BihaApnl 10, 2017.
To actively involve the community in these programmes, the Gandhi Smarak
Sangrahalaya, Barrackpore has developed a separate proposal for the programn-
and activities, which would be continued from 2017 to 20h@. aim of making
of the proposal is to facilitate a process of development agahiaational
change within Sangrahalaya that are committed to active partnership »
the various levels of communities of our staféne distinctive
characteristic of the proposed programmes of our Sangrahal
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would be a collaborative, reflective, learning process through which we
want to reflect a great tribute to Mahatma Gandhi.

m Objectives of the Proposed Plan :
O To spread awareness of the relevance of the philosophy of Gandhiji among the
common people.

O To support the Sangrahalaya through a process gdnmational change,
through which our Sangrahalaya can be able to place the collaborative works at
the heart of our @anization, building sustainable partnerships with
communities and involving then in decision-making.

O To support collaborative and reflective approaches to skills development and
learning.

O To establish a network of our Sangrahalaya in which participatory practices are
exemplary and inspiring.

O To gathey document, analyse and disseminate compelling evidence of positive
impact and best practices in our Sangrahalaya, as part of a wider strategy to
achieve significant shifts in participatory practices within the sector
nationwide.

m Proposed Plan :

Our Sangrahalaya has planned to build up such types of programmes and activities

so that we can be able to reach théedént sections of the community including

students, youth, scholars, senior citizens’ group, women and others general people.

Keeping in mind the present situation of the society our Sangrahalaya has planned

to try to develop some strategies to enable us to reach Gasdfigii and

beneficial ideas to each level of the community for the betterment of the present

society Such types of programmes through which the Gandhi Smarak
Sangrahalaya, Barrackpore would try to implement successfully the occasion
of the 158" Birth Anniversary celebrations are as follows :
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B Proposed plan for the participation of the School Students :

State Level
Competition

understanding of
the life and
message of
Mahatma Gandhi
amongst children

Sl. Suggested q 3 0 Programme in
No. e A Objectives Participants Details
1. | Inter-School To develop greater | School Children | We have planned to

initiate a State Level
Essay Writing, Story
Writing and Debate
Competition among the
students of the various
schools in different
districts of West Bengal
on various topics of
Gandhian Thought and
related issues. In the 15t
phase the Competition
would be arranged in
the individual school
level and in the next
phase winners of the
school level would
compete in the district
level and finally the
district level winners
would compete at the
state level.

Mobile
Exhibitions and
Interactive
Programmes in
various schools
of West Bengal

To develop greater
understanding of
different aspects of
Gandhian
philosophy and
contemporary
discourses

School Children

The Gandhi Smarak
Sangrahalaya,
Barrackpore has
planned to initiate a
Mobile Exhibition and
Day-long Programme
by visiting different
schools in remote areas
of West Bengal so that
the student groups who
are not able to visit our
Sangrahalaya owing to
distance and such other
problems, would not be
deprived from knowing
the Life and Activities
of Mahatma Gandhi.
For that purpose the
Sangrahalaya would
mount the various
Exhibition Sets on
different activities of
Gandhiji, which

would inspire the
students in

their future

life. Some

Film
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Sl Suggested Qe 00 Programme in

No Brar At Objectives Participants Details
Shows and an
interactive Audio-
Visual Quiz based on
the life of Gandhiji
would also be arranged
as the part of such
programme. We have
planned to cover various
schools of almost all the
districts of West Bengal
within 2019.

3. | Painting and To promote Children from |The topics of such
Poster making creative various competitions would be
Competition for | expressions background in |Peace, Non-violence,
Children amongst young different parts |Communal Harmony,

people of West Bengal |etc.

4. | Inter-School To promote and School Children | We would arrange such
Competition on propagate Inter-school group
Devotional and amongst our singing competition in
Patriotic Songs younger Bengali and Hindi for

generations the various groups of
thought, students from primary
philosophy and to secondary level and
values of through such
Mahatma Gandhi. competition we would
select the three best
groups in a year.

5. | Examination To familiarize Secondary and |The Sangrahalaya
based on school students Higher would provide the
Gandhian with Gandhian Secondary subsidized course
Studies thoughts. Level Students [material to secondary

and higher secondary
schools, based on which
exams would be
conducted. The
Sangrahalaya would
award certificates to
every student and the
teacher-coordinator for
their participation and
support in this
examination and the
medals would be
awarded to first three
meritorious students
from each standard
from each district.
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m Proposed plan for the participation of the Youth Groups :

l\SI})-. Pﬁgggf:;f;‘is Objectives Participants PrOg];':;lﬁlse m

1. | Gandhian To create an College and We would prepare a
Thought intensive University comprehensive
Course acquaintance with Students, who | syllabus concerning

the growing field of | are not Mahatma Gandhi’s

knowledge and Gandhian life, activities,

orient its recipients | constructive philosophy and

with truths, goals, workers but are| programmes for

values, institutions | interested in projection and

and process of the the dissemination of

new society to phenomenon of | Gandhiji. The course

which the course Non-violence would be arranged of 8

leads us. and Gandhi days’ duration, open to
all and the Faculty
would include eminent
Academicians from
different Universities
and Social Activist. We
have planned to
organize three courses
in a year in
collaboration with
other Gandhian Study
Centres of West
Bengal.

2. | Yearlong Mass | To make aware and | Young Adults The yearlong
Awakening educate youth on from different programme would
Campaign for key issues in parts of West create awareness
Youth thematic areas, Bengal among youth and

provide information empower them to
on the avenues for become active
skill development, partners in nation
encourage and building activities.
empower them with

the spirit of

nationalism and

volunteerism.

3. | Interactive To introduce the Research We would select
Round Table young generations Scholars and the following
Discussion on from a variety of Fellows of the |topics for
various issues backgrounds to the | University such
related to the analysis of conflict, activities :
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1\SI:)'. Pﬁ:ggf:;f;des Objectives Participants Pro]g)r;r:iln;e m
life, activities violence, and O Gandhian Values—
and philosophy peace. The specific Relevance of
of Mahatma purpose of such Gandhi in 21st
Gandhi activity is to help Century

them to identify .

and use tools that © ggndhlfln

can guide them in erlnmp es—t th

working towards a Cgri\;?;l;gra(; €

more sustainable . Y

and durable peace Period

by strengthening O Present Education

and solidifying System and

the existing peace Gandhian Thought

in the community. O Spiritual Aspects of
Mahatma Gandhi’s
Philosophy and
Practices

4. | ‘Community To reinforce the College Students would be
Outreach’ need to Students asked to ‘do a case
competition familiarize study of ‘people who

younger need us’. Students

generation with would ask to talk to

Gandhiji’s idea of poor needy people, old

Sarvodaya people, rickshaw '
pullers and women in
distress and submit
their reports before
the deadline. The best
three will be awarded
prizes.

5. | Ex-Tempore To develop greater | Research P'art1c1par'1ts would be
competition understanding of Scholars given various quotes

the life and
message of
Mahatma Gandhi

of Mahatma Gandhi
and they would be
asked to speak on the
same. Interesting
points that would
emerge from the
young minds would be
noted down.
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m Proposed plan for the participation of the Women :

a Training
Centre for
Women for
developing the
technical skills
and managerial
capability of
them

capacity building of
women and to raise
their technical and
management skills,
general confidence,
interactive
capacity, creativity
and their social

and political status.

Women

Sl. Suggested q 3 0 Programme in
No. B R Objectives Participants Details
1. | Development of | To assist in Local needy Some practical

oriented training
courses like Food
Processing and
Preservation, Cutting
and Tailoring,
Manufacture of Jute
Products, Fabric and
Batik Print, Grooming
and Personality
Development, etc.
would be arranged
throughout the year.
The Sangrahalaya
would also assist in
marketing of the
various products,
which they will
prepare after
formation of their Self

aspects of
violence against

humanitarian and
collective response

issue, college
students,

Help Group.
2. | Cooperative To increase the Members of Discussion would be
Day Celebration | awareness among various Co- arranged by the

general public operative Government Officials

about the Societies, on various significant

important roles of | governed by topics, such as the

this event in the the group of importance of self

Indian society Women sufficiency and
empowerment of
Women, formation of
Self Help Groups, etc.
Some exhibition stalls
would be put up
consisting of various
products of different
cooperative societies of]|
Bengal.

3. | Orientation and |[QTo generate Representatives | We would arrange
Sensitization discussions for an | from voluntary | such types of
Programmes on effective well- organizations programmes in
different coordinated working on the | different parts

of our state.
Interactive
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Sl. Suggested q 3 8.-q Programme in
No. B R Objectives Participants Details
the girl child to abuse, teachers, discussion, Audio-
and importance exploitation and professional Visual Presentation,

of education of
the girl child

violence against
girls.

working on the
issue

Expert opinion,
Publication related to

the issues would be
arranged as the part
of such activities.

a To discuss
problems and
arrive at possible
solutions to
address different
forms of violence
against girls and
to highlight
issues of the
education of the
girl child.

Qa To raise issues
related to female
foeticide and to
further a
collective
consciousness for
a girl friendly

society.

4. | Seminar on a 33 d(ii\s,‘sall%%in of Representatives | Seminar would be
Women in Gandhian g from the civil arranged throughout
Freedom perspectives on society, the year in '
Struggle Women Teachers and collaboration with

empowerment Research different Colleges,
p Scholars Universities and other

0 Disseminate

about the role of

women 1in

freedom struggle

a To develop

understanding of
role of women in

peace and
development

Gandhian Institutes.
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m Other Suggested Programmes :
¢ Celebration of Important Events of the various Movements of
Mahatma Gandhi :

O Celebration of the Commencement of the Rowlatt Satyagraha (in 1919), by
means of Seminars, Symposiums and Discourses.

O Celebration of the commencement of the Non Cooperation Movement (in
1921) by oganizing programmes such as workshops, Seminars, Riabie
Conferences, extempore etc.

O Celebration of the Civil Disobedience Movement (1930) by means of
suitable programmes such as Symposiums, Seminars, Exhibitions, etc.

O Organizing the celebrations of the Quit India Movement (1942) by various
suitable programmes such as Seminars, Exhibitions, Scholarly Discussions etc.

¢ Gandhi Memorial Award :
The Sangrahalaya would select a personality or a Gandhian Institution who has
dedicated himself for Gandhian cause or nobler society enriching works or
activities. An award in the name of Mahatma Gandhi, entitli&tahatma
Gandhi MemorialAward to be given every year on thé&%2ctober

¢ Gandhi Fellowship to young people committed to work on Gandhian
philosophy :
To motivate young people to research on a dimension of Gandhian philpsophy
develop action plan and try to implement it within a commusigh initiative
would be taken by the Sangrahalaia.part of the Fellowship, the youth will
be expected to take up an action project and work on it. It would entail research,
documentation and direct actiokt the end of the period, the Fellow would be
expected to put together a booklet on the work done.

¢ Gandhi Literature Festival :
To promote and propagate the Gandhism such type of programme may
be arranged once in a year for the public, all those are interested in
Gandhian philosophy
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¢ Data Bank of Activities of all Gandhian Institutions of Bengal
and Gandhian Literatures in Bengali :

Since literature is a valuable aid to propagate the Gandhian philosophy and
as the publication and distribution sources of Gandhian literatures in Bengali
have dried up in course of time, so it is very much necessary to create a Data
Bank of Gandhian Literatures in Benga#l. web based portal would be
developed by the Sangrahalaya in which all the information including the
activities of all Gandhian Institutions of the state could be taken up in a
common platform.

Publications of Gandhian Literatures :

The Sangrahalaya plans to undertake the publication of quite a few publications
on the occasion of the celebration of the 5@ar Celebrations of Mahatma
Gandhi in order to propagate the philosophy and ideals of Gandhi.
following are the publications that the Sangrahalaya plans to bring out—

O Publication of a book on the life of Mahatma Gandhi in Bengali for
distribution among the students of Secondary level schoé&st Bengal.

O Publications of books on the life of Mahatma Gandhi in English for
distribution among the students of colleges and Universities of tate. S

O Compilation of the Books would be released regarding Garglhiji’
relationship with Bengal and Bengalees and Reminiscences of Gandhiji from
those who werassociated with Gandhiji in Bengal.



